If you walk through the main hallway on the second floor of the Faculty of Education, you have likely come across a large mural
featuring 2SLGBTQIA+ imagery. The mural looks like this:
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The purpose of this mural is to provide an educational overview of 2SLGBTQIA+ history in Canada and to foster ongoing
collaboration and activism within the 2SLGBTQIA+ community. The mural is not a comprehensive 2SLGBTQIA+ history in Canada,
due to space limitations. It does provide a starting point to dig deeper, create conversation, and unearth the stories within.

Viewers can consult additional resources, including relevant library and media sources, to gain a broader understanding of the various
events, people, and knowledge shaping their understanding. The mural also prompts viewers to consider what is missing, what may be
problematic or helpful, and what they would add to the mural.

The mural is composed of numerous smaller images, each contributing to the overarching narrative. Below, you will find a photograph



of each image accompanied by a detailed description. Reflective questions are provided to stimulate critical analysis and facilitate
thoughtful discussions in educational settings.

This project was funded by the Social Sciences and Humanities Research Council, the Canada Research Chairs program, and the
Faculty of Education.

The steering committee comprises members from the Faculty of Education, the Canadian Museum for Human Rights, the Rainbow
Resource Centre, and Two-Spirit Manitoba. The mural’s background was painted by Cash Akoza, while the images were created by
Patrick Hunter. We extend our profound gratitude to the committee members for their exemplary leadership and unwavering

commitment to the development and realization of the mural.

(top left corner,
panel 1)

Moore sparked national conversations on decriminalization,
while protests, court battles, and grassroots activism led to
broader protections against discrimination. The timeline
underscores both the systemic oppression faced by
2SLGBTQIA+ people and the persistent efforts to secure justice
and equality.

1955 — Willimae Moore (a Black woman) is charged with
indecent assault in Yellowknife, NWT. During her trial, Beatrice
Gonzalez, a friend and vice-principal, testifies in her defense,
denying Moore was a lesbian. Moore’s conviction is overturned
on appeal in Edmonton, but in a non-unanimous decision.
Gonzalez loses her job due to her association with Moore, and
all involved leave Yellowknife.

1965 — Everett George Klippert, a mechanic in the Northwest
Territories, is arrested and charged with four counts of "gross

Category Image Description Reflective Questions
Legal and 1 These historical moments trace the evolution of 2SLGBTQIA+ | In what ways do race,
Social Handcuffs and rights in Canada, from early legal persecutions to landmark legal | gender, and geographic
Persecution yellow knife victories. Cases like those of Everett Klippert and Willimae location intersect in the

cases of Klippert and
Moore? What does this
tell us about whose
stories are remembered
and why?

The 1969 Criminal Law
Amendment Act is
often seen as a step
forward in
2SLGBTQIA+ rights.
However, what
limitations did it impose
on queer individuals,
and how did it shape
subsequent legal
battles?




indecency" for engaging in consensual homosexual acts. He is
declared a "dangerous sexual offender" and sentenced to life
imprisonment. Klippert becomes the last person in Canada
convicted for homosexuality before its partial decriminalization
in 1969. (Recent research has highlighted complexities in his
case, including allegations involving underage youth.)

1969 — The Criminal Law Amendment Act is passed, partially
decriminalizing homosexual acts between two consenting adults
over the age of 21 in private spaces. The Klippert case is often
cited in discussions leading to this reform.

1974 — The "Brunswick Four" (Adrienne Potts, Pat Murphy, Sue
Wells, and Heather Elizabeth) perform I Enjoy Being a Dyke at
the Brunswick Tavern in Toronto. The bar owner objects and
has them removed and arrested. They experience verbal,
physical, and sexual assault by police, but due to corruption, the
charges are never proven in court.

1984 — Despite the legalization of homosexuality in 1969, police
raid Montreal’s Chez Bud’s bathhouse and arrest 122 people on
vague “gross indecency” charges.

2000 — Toronto Police Services raid Pussy Palace, a women’s
bathhouse event, and record the names of 10 women and 2
organizers, charging them under Canada’s "bawdy house" laws.

2002 — Calgary police raid a bathhouse, charging 15 people
under "bawdy house" laws.

2009 — The Aquarius Bathhouse in Winnipeg is destroyed in an
arson attack, resulting in the deaths of Steven Yablonski and
Robert Clark.

As a future educator,
how would you
approach teaching
about historical
injustices like the
Klippert and Moore
cases in your
classroom?




Resistance

2

“We Demand”
banner and hand
holding it

(middle of panel
one, tip stretches to
top left of panel 2)

These historical developments highlight the ongoing struggle for
2SLGBTQIA+ rights in Canada, from early police crackdowns
and legal discrimination to activism-driven policy changes and
government apologies. Despite significant progress—including
legal protections, Pride marches, and formal recognition of past
injustices—these events reveal the resilience of 2SLGBTQIA+
communities in the face of systemic oppression.

1964 — One of Canada’s first recorded bathhouse raids occurs at
Etna’s Steam Bath in Windsor, Ontario. Although police run-ins
with bathhouses were not uncommon, this was the first known
instance where arrests were made under Canada’s “bawdy
house” laws.

1971 — The first major gay liberation demonstration in Canada,
We Demand, is held simultaneously on Parliament Hill in
Ottawa and in Vancouver. Activists call for an end to all forms
of discrimination based on sexuality.

1975 — The Aquarius bathhouse in Montreal is firebombed,
killing three people. Two victims are buried anonymously as
their bodies were never identified or claimed. The perpetrators
are never found or arrested.

1976 — Police crackdowns on Montreal’s Stanley Street gay
village lead to protests and riots. These crackdowns are seen as
Mayor Jean Drapeau’s attempt to "clean up" the city ahead of
the 1976 Summer Olympics. In response to the protests, Quebec
becomes the second jurisdiction in the world (after Denmark) to
pass a law banning discrimination based on sexual orientation in
1977.

How does the language
of We Demand reflect
the political and social
climate of the time?
Why do you think the
organizers chose this
phrase?

What parallels do you
see between the
demands made in 1971
and the struggles faced
by 2SLGBTQIA+
individuals today?

If you were designing a
classroom activity
around We Demand,
how would you
structure it to foster
discussion and
reflection?




1979 — Montreal and Vancouver host Canada’s first official
Pride marches.

1981 — Toronto Police Services conduct Operation Soap, raiding
bathhouses and arresting 286 people. These raids, considered a
turning point in Canadian 2SLGBTQIA+ history, spark
community mobilization and protests. Similar raids occur in
Montreal and Edmonton’s Pisces Spa bathhouse that same year.

1986 — Egale Canada (originally Equality for Gays and Lesbians
Everywhere) is founded by Les McAfee. In 1996, the
organization expands to become Egale Canada Human Rights
Trust, Canada’s national 2SLGBTQIA+ charity.

1991 — Delwin Vriend is fired from King’s College, a private
Christian college in Edmonton, for being gay. He files a human
rights discrimination complaint, which is rejected since sexual
orientation is not protected under Alberta’s human rights code.
In 1994, an Alberta court rules that sexual orientation should be
protected under human rights legislation in Vriend v. Alberta. In
1996, the Alberta Court of Appeal overturns the ruling,
removing sexual orientation protections. In 1998, the Supreme
Court of Canada rules in Vriend v. Alberta that provincial
governments cannot exclude sexual orientation from human
rights legislation, ensuring protection nationwide.

2016 — Black Lives Matter is named an honoured group at
Toronto’s Pride Parade. Members halt the parade in protest
against anti-Black racism within the 2SLGBTQIA+ community
and continued police brutality in Canada.

2017 — On November 28, Prime Minister Justin Trudeau
formally apologizes to 2SLGBTQIA+ Canadians for state-




sanctioned discrimination, including the gay purge, in which
Canadian military and civil service employees were dismissed
due to their sexual orientation (1950s—1992). This apology is the
first to explicitly mention Two-Spirit people. The apology was
partly prompted by activism from the We Demand an Apology
Network, launched in 2015.

Earlier
Persecution

3
Drum and
executioner’s axe

(bottom centre of
panel 1)

These events illustrate the long history of legal persecution and
violence against 2SLGBTQIA+ people in Canada, from the
earliest recorded sodomy charges in New France to the
criminalization and policing of same-sex relationships well into
the 20th century. While laws evolved—ifrom the death penalty to
life imprisonment and later “gross indecency” charges—state-
sanctioned crackdowns, such as the Toronto bathhouse raids,
sparked resistance and helped galvanize the modern
2SLGBTQIA+ rights movement.

1648 — The first recorded arrest for sodomy in Canadian history
occurs in New France. A military drummer is sentenced to death
but has his sentence commuted in exchange for becoming the
colony’s permanent executioner.

1841 — Canada's criminal code imposes the death penalty for
same-sex sexual relationships, a law that remains in place until
1869, when the punishment is reduced to life imprisonment.

1842 — Samuel Moore and Patrick Kelley are sentenced to death
for sodomy in what is now Ontario; their sentences are later
commuted.

1892 — Canada replaces its sodomy and buggery laws, which
required direct evidence of explicit sexual activity, with broader
“gross indecency” laws modeled after British legislation.

How did the inclusion
of sodomy laws in the
Criminal Code of the
Province of Canada
contribute to the long-
term criminalization of
2SLGBTQIA+
individuals?

The military drummer
was given a choice
between execution and
becoming an
executioner. What does
this reveal about power,
punishment, and the
justice system of the
time?

What challenges might
arise when discussing
the history of
2SLGBTQIA+
criminalization with
students, and how could
you address them?




Health

4
Red ribbon

(top right of panel 1)

These events highlight key moments in the history of
2SLGBTQIA+ health and medical recognition. The AIDS crisis,
initially ignored by governments, led to significant community-
led responses, particularly from lesbians who played a crucial
role in care and advocacy. The gradual declassification of
homosexuality as a mental illness and the eventual banning of
conversion therapy in Canada reflect the slow but important
progress in recognizing and protecting 2SLGBTQIA+ health
rights.

1973-1974 — Homosexuality is removed from the Diagnostic
and Statistical Manual of Mental Disorders (DSM), meaning it
is no longer classified as an illness. However, Gender Identity
Disorder remains in the DSM until 2013, when it is replaced by
Gender Dysphoria. While the DSM was not officially used in
Canada, its influence led to informal acceptance in Canadian
mental health practices.

1981 — The U.S. Centers for Disease Control and Prevention
(CDC) reports a rare disease among young gay men, initially
called GRID (gay-related immune deficiency) and later renamed
AIDS. The AIDS crisis emerges, met with government inaction,
while lesbians take a leading role in providing care and support
for sick and dying gay men and trans women.

2021 — Canada bans conversion therapy with the passage of Bill

How did the
government’s inaction
during the AIDS crisis
reflect broader societal
attitudes towards
2SLGBTQIA+
communities,
particularly gay men
and trans women?

What lessons can
educators and activists
today learn from the
grassroots responses to
AIDS in terms of
community-building
and mutual support in
marginalized
communities?

As a future educator,
how would you
incorporate the AIDS
crisis into your
curriculum on health,
social justice, or

C-4. This marks the third legislative attempt to criminalize the 2SLGBTQIA+ history?
practice, which had long been used to attempt to change an
individual’s sexual orientation or gender identity.
Adoptionand |5 The triangle intertwined with a heart is the symbol of adoption, | What role does the
Women’s Green triangle representing adoption and parenthood rights. Historically, these | adoption symbol play in
Rights intertwined with rights have disproportionately disenfranchised gay and lesbian the broader fight for
parents, with lesbians facing even greater barriers. The first 2SLGBTQIA+ rights,




heart and purple
handprint in centre

(middle centre of
panel 1)

Dyke Marches in Canada took place in 1981, emerging as
grassroots protests against discrimination and political inaction.
These marches, organized by lesbian activists, highlighted the
need for visibility, rights, and resistance against the growing
influence of conservative and anti-2SLGBTQIA+ movements.

May 1981 — The first documented Dyke March in Canada
occurs in Vancouver during the Fifth Bi-National Lesbian
Conference, with approximately 200 women participating.

October 17, 1981 — In Toronto, Lesbians Against the Right
organizes the “Dykes in the Streets” march, with around 350

women protesting against rising conservative threats to
2SLGBTQIA+ rights.

particularly in the
context of legal
recognition and societal
acceptance of non-
traditional families?

What steps can
educators take to create
inclusive spaces where
all types of families,
including those formed
through adoption, are
respected and valued?

How can discussions
about adoption and
parenthood rights in the
2SLGBTQIA+
community help
students better
understand the
intersectionality of
rights and the diversity
of family experiences?

Incarceration
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Brick wall with
“MD?” initials

(bottom right of
panel 1 and bottom
left of panel 2)

Mary Duchense, a trans or Two-Spirit youth in the 1870s, was
sentenced to five years of hard labour at Stony Mountain
Penitentiary in Manitoba. Duchense's story is a poignant
example of the harsh treatment faced by gender non-conforming
individuals in early Canadian history. At the time, gender
diversity was criminalized, and individuals like Duchense were
subjected to brutal punishment for simply existing outside of
societal norms. The specific circumstances of Duchense's
imprisonment are not widely documented, but their story sheds

How does Duchense’s
story challenge or
reinforce common
historical narratives
about gender and
sexuality in Canada
during the late 19th
century?




light on the intersection of colonialism, criminal justice, and the
marginalization of Indigenous gender identities.

In what ways does this
case highlight the
intersection of race,
gender, and colonialism
in the treatment of
2SLGBTQIA+
individuals in Canadian
history?

How might discussing
Duchense’s case in the
classroom help students
better understand the
legacy of colonialism
and the criminalization
of marginalized
communities?

Trans and
Drag
Performers

7
Headshot face at top
centre of panel 2

Recognizing trans and drag performers in Canada is significant
for both historical and cultural reasons. These individuals have
often been at the forefront of challenging gender norms,
advocating for visibility, and asserting their right to exist
authentically. Throughout history, trans and drag performers
have been subjected to legal and social discrimination, yet many
have used their art and platform to confront these injustices,
paving the way for greater acceptance and rights for gender-
nonconforming individuals. In Canada, these performers have
not only made substantial contributions to the 2SLGBTQIA+
community but also played a critical role in the broader cultural
and political landscape, pushing boundaries, fostering
community, and challenging the status quo.

1947 — John Herbert, a part-time drag performer and Eaton’s
employee in Toronto, is arrested for being dressed as a woman

How can Jackie Shane's
story be used to discuss
the broader cultural and
social movements of the
1960s, particularly in
relation to civil rights
and 2SLGBTQIA+
liberation struggles?

How does learning
about Jackie Shane’s
experience inform your
understanding of the
role of art and music in
creating social change,
particularly within




in public and sentenced to four months in a reformatory. He was
arrested multiple times throughout his life, and his experiences
in prison later inspired the 1967 play Fortune and Men’s Eyes.

1960s — Jackie Shane, featured on the mural, a Black
transgender woman and R&B singer, moves to Canada from the
Jim Crow South after witnessing racist violence in her
community. She moves to Montreal and then finds fame in
Toronto in the 1960s, becoming an iconic figure in the music
scene and a trailblazer for both transgender and Black
communities.

marginalized
communities?

How can educators
today draw on Jackie
Shane’s resilience and
activism to inspire
students to confront
racism, transphobia,
and injustice within
their own communities?

Queer Art and
Artists

8

Headshot face at
middle left of panel
2, including hand
(on panel 1) and bar
staff/musical notes
coming off bottom
of hand (panel 1 to
panel 2)

The image highlights the intersection of music, theatre, and
activism within Canada’s queer community, showcasing the
power of both individual artists and collective institutions in
pushing for visibility, acceptance, and cultural transformation.

1978 — Buddies in Bad Times, Canada's oldest theatre company
dedicated to 2SLGBTQIA+ theatre, is founded. The company
has since been a cornerstone for queer performance, offering a
platform for 2SLGBTQIA+ voices in the arts.

1979 — Angels in Underwear, the first production of Buddies in
Bad Times, premieres in September, marking the beginning of
the theatre's long-standing tradition of queer-centric
performances and productions that explore diverse sexual and
gender identities.

1980s — 1990s — k.d. lang, featured in the mural, rises to
prominence as a lesbian music icon, drawing on elements of
country, pop, and feminist music to become a symbol of lesbian
empowerment and queer culture. Her success within the music
industry helps elevate the voices of queer artists within

What is the role of
queer artists and queer
art in Canada?

How can k.d. lang’s
contributions to music
and activism be
understood within the
context of the growing
visibility of
2SLGBTQIA+ rights in
the late 20th century?

As an educator, how
can you use k.d. lang’s
music and public image
to explore the
intersection of gender,
sexuality, and the arts in
the classroom?




mainstream media, supporting the growth of the 2S/Queer Arts
scene.

Phil Graham
and Social
Organizations

9
Headshot face at

middle right of panel
2

Phil Graham, a 1960s scoop survivor, was instrumental in
founding Gays for Equality in 1973 at the University of
Manitoba in Winnipeg. It was originally a student organization
(previously known as Campus Gay Club, though the exact date
of its formation is unknown). The group becomes a driving force
in 2SLGBTQIA+ advocacy throughout the 1970s. Gays for
Equality is currently known as the Rainbow Resource Centre in
Winnipeg.

How can community
organizations like the
Rainbow Resource
Centre serve as models
for other parts of
Canada (or the world)
in supporting
2SLGBTQIA+
individuals and
fostering inclusion?

What is the significance
of having a dedicated
space like the Rainbow
Resource Centre for
2SLGBTQIA+
individuals, and how
does it contribute to the
ongoing struggle for
rights and recognition?

As a future educator,
how would you use Phil
Graham’s story and the
Rainbow Resource
Centre’s history to
explore the importance
of community
organizations in
advancing
2SLGBTQIA+ rights?




Svend
Robinson and
Political
Struggles

10

Headshot face at
bottom centre of
panel 2

This image covers pivotal moments in Canada’s 2SLGBTQIA+
rights history, including key figures like Svend Robinson,
Canada's first openly gay Member of Parliament, and Blake
Desjarlais, the first openly Two-Spirit MP. Both individuals
made significant contributions to 2SLGBTQIA+ rights in
Canada, with Robinson playing a vital role in shaping federal
policies and laws, and Desjarlais representing Indigenous and
Two-Spirit voices in federal politics. The image also highlights
key legislative reforms, including the decriminalization of
homosexuality in 1969 and Pierre Trudeau’s pivotal role in
advancing social issues like abortion, divorce, and
homosexuality. It also acknowledges the work of early activists
like Jim Egan, whose advocacy helped lay the foundation for the
recognition of sexual orientation in human rights law.

1838 — George Herchmer Markland, a member of the
Legislative Council of Upper Canada, is removed from office
due to allegations of sexual relations with other men.

1968 — Justice Minister Pierre Trudeau introduces an omnibus
bill to reform the Criminal Code, addressing social issues like
homosexuality, abortion, and divorce. His famous remark,
“there’s no place for the state in the bedrooms of the nation,”
signals a shift towards more progressive views on personal
freedoms.

1969 — The Criminal Amendment Act leads to the partial

decriminalization of homosexual acts between consenting adults.

While this was a significant step, it was a limited reform, as
certain homosexual acts were still criminalized, and arrests
continued to increase after the law's passage.

How can Svend
Robinson’s
contributions to
2SLGBTQIA+ rights be
used to illustrate the
importance of political
activism in achieving
social change for
marginalized
communities?

What can we learn from
Robinson’s political
career about the
challenges and rewards
of being an openly
2SLGBTQIA+ public
figure, especially in the
context of his era?

How can educators use
Robinson's example to
encourage students to
become more engaged
in social justice issues
and advocate for
marginalized groups,
particularly
2SLGBTQIA+
communities?




1949 — Jim Egan begins a letter-writing campaign to newspapers
and magazines, challenging depictions of homosexuality and
advocating for legal reforms. His efforts, which spanned years,
culminated in the Egan v. Canada case, which played a pivotal
role in recognizing sexual orientation under human rights law in
1995.

1979 — Svend Robinson, featured in the mural, is elected to
Parliament. He later comes out as Canada’s first openly gay
Member of Parliament in 1988 and becomes a prominent
advocate for 2SLGBTQIA+ rights. Robinson helped draft the
Equality for All report (1985) and was crucial in the fight to
dismantle the military purge by supporting Michelle Douglas’
case against the Canadian military.

1999 — George Smitherson was elected to the Ontario
Legislative Assembly, becoming the first openly gay Member of
Provincial Parliament (MPP) in Canada.

2021 (Sept) — Blake Desjarlais, the first openly Two-Spirit MP,
is elected as the NDP representative for Edmonton Griesbach.
Desjarlais uses the Cree word tastawiyiniwak to describe
himself, meaning "the in-between people," marking a significant
milestone for Indigenous and Two-Spirit representation in
Canadian politics.

Community
Organizations

11

Four-pointed star /
Rainbow Resource
Centre logo

(centre-right near
bottom of panel 2

Rainbow Resource Centre logo, Canada’s long-standing
2SLGBTQIA+ community centre in Winnipeg. (See description
for Phil Graham, founding of Gays for Equality which later
evolved into Rainbow Resource Centre.)

1983 — Gays for Equality evolves into The Winnipeg Gay
Centre, taking up residence on Sherbrook Street next to
Giovanni’s Room, a popular 2SLGBTQIA+ space at the time.

What does the logo of
the Rainbow Resource
Centre symbolize in
terms of the history and
mission of the centre?
How do its visual
elements represent the
intersection of




between head and
hand images)

NOTE: Phil Graham
(9) face and
Rainbow logo (11)
could have one
additional picture
together, as Graham
was one of early
organizers of group
that led to Rainbow
org.

1988 — After further growth, the Centre is renamed The
Winnipeg Gay/Lesbian Resource Centre.

1999 — The Centre is renamed to its current identity, the
Rainbow Resource Centre, reflecting its expanded services and
broader inclusivity within the 2SLGBTQIA+ community.

The image also represents the countless 2SLGBTQIA+
community groups forming across the country. This image
emphasizes the importance of community-led activism and
support groups that catered to the diverse needs of
2SLGBTQIA+ individuals, especially those facing compounded
marginalization due to race, religion, disability, or gender.

1977 — The York Rainbow Society of the Deaf is formed,
becoming the first Canadian group for queer deaf people.
Founded by Raymond Barton, Bonnie Perry, and Randy Vivian,
this organization helped establish a much-needed space for the
intersection of queer and Deaf identities.

1979 — L association des bonnes gens sourds is founded in
Montreal, further expanding support networks for Deaf queer
people in Canada.

1980 — Canada’s first QTBIPOC activist group, Gay Asians
Toronto, is established, providing a platform for queer Asians

and advocating for their unique experiences and needs within the
2SLGBTQIA+ community.

1984 — Zami, Canada’s first organization for Black gay and
lesbian people of Caribbean descent, is founded. While
originally created as a space for Black queer people to discuss

2SLGBTQIA+ identity
and community
support?

How does the logo of
the Rainbow Resource
Centre convey the idea
of inclusivity, and what
message does it send
about the centre’s role
in promoting
2SLGBTQIA+ rights
and equality?

How can the story of
the Rainbow Resource
Centre and its logo
serve as a tool for
encouraging students to
engage in social
activism, particularly in
regard to
2SLGBTQIA+ rights
and the importance of
intersectional support
networks?




issues specific to their community, Zami eventually became a
men's group and played an important role in both queer and anti-
racist work.

1987 — Khush is founded, a group for queer/trans South Asians
of diasporic origin. The name Khush means "happy" or
"pleased" in Hindi and Urdu and reflects the group's mission to
provide a safe and inclusive space for South Asian queers.

1989 — Two significant organizations form: the Black Coalition
for AIDS Prevention (BlackCAP) in Toronto, and the Black
Women’s Collective, also in Toronto. BlackCAP was created to
address the disproportionately high rates of AIDS in the Black
community, while the Black Women’s Collective worked on
intersectional issues such as police brutality, poverty, and
racism.

1990 — The Gay Games III is hosted in Vancouver, BC, marking
the first time the Gay Games was held outside of San Francisco.

This international event was pivotal in showcasing the global
2SLGBTQIA+ community.

1992 — Salaam, Canada’s first group for LGB Muslims, is
formed in Toronto, providing a safe and supportive space for
queer Muslims. Calgary’s Of Colour organization is also
founded to address racism, homophobia, and sexism within
Calgary’s gay and lesbian population.

The
Complicated
Relationship
with the
Federal
Government

12

Pride progress flag
with Parliament
along lower edge, on
pole held by hand
giving peace sign in

The new Progress Pride flag combines elements from various
flags to create a more inclusive representation. It incorporates
stripes that symbolize people of colour, as well as trans, gender
non-conforming, and intersex individuals. This design can be
connected to several key milestones in 2SLGBTQIA+ flag
history, including Gilbert Baker’s original 8-colour flag from

How does the Progress
Pride Flag symbolize
the ongoing journey of
the 2SLGBTQIA+
community, both in
terms of historical




middle right of panel
3

(top right of panel 2
and top left of panel
3)

2

1977, which was modified to 6 colours in 1979; Monica Helms
1999 transgender flag; Danial Quasar’s 2017 redesign with
angled colours; and Valentino Vecchietti’s 2021 revision, which
added the intersex flag. There are also other flag designs that
contribute to this evolving symbol.

The image symbolizes the Pride movement and the "progress"
made through queer organizing and activism. The relationship
with 2SLGBTQIA+ people and the Canadian State is

complicated, and riddled with gains and pushbacks over time.

1998 — The Vriend v. Alberta decision solidified the inclusion of
"sexual orientation" in the Canadian Charter of Rights and
Freedoms, extending provincial human rights protections to
2SLGBTQIA+ people. This ruling was grounded in the earlier
Egan v. Canada case.

1949 — Jim Egan began his activism with letter-writing
campaigns aimed at challenging discriminatory laws, continuing
his fight through the 1950s and 1960s. Although he lost his case
concerning spousal and pension rights, his efforts contributed to
the Egan v. Canada ruling in 1995, which declared that
discrimination based on sexual orientation was unconstitutional.

1985 — On October 16, the Parliamentary Committee on
Equality Rights released the Equality for All report,
acknowledging the widespread discrimination faced by
homosexuals and recommending changes to the Canadian
Human Rights Act to prohibit discrimination based on sexual
orientation.

milestones and
continued advocacy for
inclusion and rights?
How does the inclusion
of diverse identities
within the Progress
Pride Flag (such as
people of colour, trans,
gender non-conforming,
and intersex
individuals) reflect the
intersectionality of
2SLGBTQIA+ activism
and the importance of
amplifying
marginalized voices
within the community?

How has the federal
government not been
supportive of
2SLGBTQIA+
communities?

How will you teach this
controversy?




1996 — Bill C-33 passed, adding "sexual orientation" to the
Canadian Human Rights Act, a major step forward in securing
rights for 2SLGBTQIA+ people.

2000 — Bill C-23, the Modernization of Benefits and Obligations
Act, expanded rights for same-sex couples, aligning benefits and
obligations with those of common-law couples.

2017 — Bill C-16 amended the Canadian Human Rights Act to
add "gender identity and expression," also including provisions
about hate speech and hate crimes in the Criminal Code.

2005 — The Civil Marriage Act legalized marriage equality in
Canada, making same-sex marriage legally recognized.
However, Canada’s first same-sex marriage occurred in 1970.
Canada became the fourth country globally to legalize same-sex
marriage.

2016 — On June 25, Parliament Hill raised the Pride Flag for the
first time in Ottawa, marking a symbolic moment of increased
national recognition and support for the 2SLGBTQIA+
community.

Two-Spirit
and
Indigiqueer
Developments

13

Two-Spirit Pride flag
(variation with dots
instead of stripes,
feathers in middle)
on pole held by hand
giving peace sign in
middle left of panel
3

This image represents the widespread movement and insurgence
of Two-Spirit and Indigiqueer people.

In the 1980s, the Nichiwakan Native Gay Society, an activist
and social group, played a pivotal role in facilitating dialogue
between Red Power and Gay Liberation movements, with Elder
Albert McLeod being a key figure in these discussions. The
group's work was instrumental in bridging the gap between
Indigenous rights and LGBTQIA+ activism.

How does the 1990
Gathering in Winnipeg
and the naming of Two-
Spirit represent the
intersection of
Indigenous cultural
practices and
contemporary
2SLGBTQIA+
identities?




(top right of panel 3
and top left of panel
4)

The term Two-Spirit was adopted at the Third Annual Intertribal
Native American and First Nations Gay and Lesbian Conference
in Winnipeg and Beausejour, held from July 27 to August 5,
1990, at the site alongside the Brokenhead River, now known as
the Sandy-Saulteaux Spiritual Centre. Two-Spirit was
introduced as a term that acknowledges the cultural, spiritual,
and traditional diversity of Indigenous LGBTQIA+ peoples
across Turtle Island. It was never intended to replace the specific
words or concepts used by various Indigenous communities but
to provide a contemporary and inclusive identity for Indigenous
peoples with diverse gender and sexual orientations. While it has
become a widely recognized term, it does not universally apply
to all First Nations, Métis, or Inuit (FNMI) peoples.

The image also represents the growth of Two-Spirit advocacy
through organizations such as the Two-Spirited People of the
First Nations, the Aboriginal Circle of Two-Spirits, the Two-
Spirit Society of Manitoba, and the Wabanaki Two Spirit
Alliance, all of which have worked to support and empower
Two-Spirit peoples across Canada.

In 2015, the 28th Annual International Two-Spirit Gathering
took place at the Back to Batoche Festival Site in Saskatchewan,
where participants discussed and reaffirmed Two-Spirit
teachings. They developed Eight Two-Spirit Teachings that
continue to guide their community: Spirituality, Belonging,
Visionary, Transforming, Equality, Strengths, Fertility, and
Advocacy. These teachings represent core values that reflect the
integral roles Two-Spirit people play in their communities and
the broader LGBTQIA+ and Indigenous movements.

What is the significance
of adopting the term
"Two-Spirit" for
2S/Indigiqueer people,
and how does it differ
from or expand upon
traditional Western
concepts of gender and
sexuality?

What can students learn
from the activism of
groups like the
Nichiwakan Native Gay
Society and the
Aboriginal Circle of
Two-Spirits about the
role of cultural
continuity,
decolonization, and
liberation in advancing
the rights of
2S/Indigiqueer people?

Who are some
prominent
2S/Indigiqueer people
in Canada?

Healing and
Unity

14
Hands holding
abalone smudging

The hands holding the abalone shell symbolize smudging, with
the swirling smoke in shades of purple, lilac, and white filling
the mural space. The smoke weaves through the central panel

How does the
symbolism of
smudging, represented




shell, and light
purple/lilac/white
smudge smoke
stretching across
middle of mural and
along bottom section
of panels 2-5

(bottom centre of
panel 3, with
smudge smoke
surrounding central
image/most of panel
3 and stretching
along bottom of
panels 2-5)

(panel 3) and extends along the base of all the panels, creating a
sense of unity throughout the artwork.

by the hands holding
the abalone shell and
the smoke swirling
throughout the mural,
connect to healing
practices and the
spiritual aspects of
2S/Indigiqueer or
Indigenous
communities?

How does the use of
smudging in the mural
serve as a visual
metaphor for cleansing,
transformation, and
spiritual renewal, and
what might it signify
for individuals within
the 2S/Indigiqueer and
broader 2SLGBTQIA+
communities?

What can students learn
from the visual imagery
of smudging and its
presence throughout the
mural about the
ongoing process of
healing and
reconciliation, both on
an individual and
collective level?




Diversity

15

Central “maple leaf”
/ feather with
surrounding
colourful plumage

(centre middle of
panel 3)

This image mirrors the central motif of the Canadian flag, but
instead of the traditional maple leaf, it features a feather—one of
Patrick Hunter’s signature elements. Rather than the red and
white color scheme of the original flag, this version uses a range
of colors to symbolize the 2SLGBTQ+ community and the
diverse identities within the queer community across the
country.

How does the use of a
feather as the central
motif, replacing the
maple leaf of the
Canadian flag, shift the
focus from a national
symbol to one that
acknowledges
Indigenous cultural
significance,
particularly within the
context of
2S/Indigiqueer identity?

What can students learn
from the juxtaposition
of the maple leaf’s
traditional symbolism
with the feather’s
representation of
cultural continuity and
inclusion, and how
might this lead to
deeper discussions on
national identity,
inclusion, and
decolonization?

In what ways might the
symbolism of the
feather encourage
students to think
critically about the role




of Indigenous peoples
in the 2SLGBTQIA+
movement, and how
might educators
incorporate Indigenous
perspectives into
discussions about queer
history, activism, and
identity?

Glen Murray
and
Leadership

16
Headshot face at top
right of panel 4

Glen Murray was a trailblazer for 2SLGBTQIA+ representation
in politics. As the first openly gay mayor of a major city in
Canada and North America, his election in 1998 marked a
pivotal moment for 2SLGBTQIA+ visibility in politics. Beyond
his mayoral role, he was a key advocate for including sexual
orientation in the Manitoba Human Rights Code, co-founded
Klinic, and played a central role in HIV activism. His work laid
the foundation for further 2SLGBTQIA+ political engagement
in Canada.

How did Glen Murray’s
role as the first openly
gay mayor of a major
Canadian city challenge
the political landscape
and pave the way for
future 2SLGBTQIA+
leaders in Canada?
How might students
reflect on Glen
Murray’s contributions
to 2SLGBTQIA+
rights, particularly in
the context of local
politics, and what
lessons can be drawn
about the power of
representation and
activism in shaping
public policy?

What can students learn
from Glen Murray’s
career about the role of




public figures in
advocating for systemic
change, and how might
this inspire future
leaders within the
2SLGBTQIA+
community to engage in
social justice work?

Ma-Nee
Chacaby and
Leadership

17

Headshot face in
middle centre-left of
panel 4

Ma-Nee Chacaby, a Two-Spirit Elder born in the 1950s, is a
significant figure in the LGBTQ+ Indigenous community. In her
2016 autobiography, A Two-Spirit Journey: The Autobiography
of a Lesbian Ojibwa-Cree Elder, she reflects on her experiences
as a Two-Spirit person and her journey navigating both her
Indigenous and queer identities. Ma-Nee made history in the late
1980s by leading Thunder Bay’s first Pride event, marking a
crucial step in the city's 2SLGBTQIA+ activism. Her leadership
in organizing the event highlighted her role as a trailblazer for
both the queer and Indigenous communities, advocating for
visibility and recognition.

In what ways does Ma-
Nee Chacaby’s journey
as a Two-Spirit person
challenge traditional
narratives of Indigenous
and 2SLGBTQIA+
identities, and how can
her story reshape
understandings of
gender and sexuality in
Indigenous
communities?

Ma-Nee Chacaby’s
involvement in the first
Pride in Thunder Bay
illustrates the power of
local activism. How
might this inspire
students to think about
the role of grassroots
efforts in advocating for
2SLGBTQIA+ rights
and visibility in their
own communities?




How might students
approach the process of
decolonizing queer
narratives in their own
studies or work,
drawing on Ma-Nee’s
experiences and her
integration of
Indigenous wisdom into
the broader

2SLGBTQIA+

movement?
The Purge of | 18 From the 1950s to the 1990s, 2SLGBTQIA+ individuals in How did the Purge of
2SLGBTQIA+ | Headshot face in Canada were systematically purged from the military, RCMP, 2SLGBTQIA+
Military, bottom right of panel | and civil service, branded as security threats during the Cold individuals from the
RCMP, and 4 War era. Government agencies investigated, interrogated, and Canadian military,
Public fired workers who were suspected of being "homosexual" or RCMP, and civil service
Servants "sexual deviants." This period of institutional discrimination is reflect broader societal

often referred to as the "Purge." The military Purge finally ended
in 1992 following the activism of Michelle Douglas, featured in
the mural, a lesbian military member who sued for wrongful
dismissal. Decades of lobbying led to a federal apology and the
settlement of a class action lawsuit providing compensation to
those affected.

1950s-1960s—
e The RCMP began monitoring known homosexual

individuals and patrons of gay bars in Ottawa and other
cities, collaborating with the FBI during the Red Scare.

attitudes toward
sexuality and gender
during the 1950s-1990s,
and how does this
history continue to
influence perceptions of
2SLGBTQIA+ people
in institutions today?

How does Michelle
Douglas’s court case
against the Canadian
military and the
subsequent government




e 2SLGBTQIA+ individuals were targeted in the
government’s broader "gay purge" of military and public
service workers.

o Public funds were used to develop the "fruit machine," a
device designed to detect homosexuality. The project, led
by psychology professor Dr. Frank Robert Wake at
Carleton University, failed and was abandoned by 1967.

1990 — Michelle Douglas, a lesbian member of the Canadian
Armed Forces, filed a lawsuit after being wrongfully dismissed
for her sexual orientation.

1992 — The federal court lifted the ban on gay and lesbian
individuals joining the military following Douglas’s lawsuit. On
October 27, 1992, the Armed Forces agreed to settle, and the
Chief of Defence issued a statement affirming that all
Canadians, regardless of sexual orientation, could serve in the
military without restrictions.

apology challenge the
narrative of
2SLGBTQIA+ rights
progress in Canada, and
what does it say about
the intersections of law,
justice, and
2SLGBTQIA+
activism?

What are the ethical
implications of state-
sanctioned
discrimination, such as
the Purge, and how can
students engage with
this history in ways that
contribute to healing,
policy reform, and
creating inclusive
environments for
2SLGBTQIA+
individuals in
contemporary
institutions?

Investigate and learn
about the “fruit
machine.”

Immigration

19

Half circle / tunnel-
looking image (just
lines drawn)

Over the years, Canada has seen significant shifts in its
immigration policies concerning LGBTQIA+ individuals,
reflecting both triumphs and struggles. From the lifting of the
ban on homosexual immigration in 1978 to recognizing the need

How does Rainbow
Railroad’s work shed
light on the intersection
of LGBTQIA+ rights




(middle centre-left,

for asylum for those persecuted due to their sexual orientation or
gender identity, these policy changes have provided a pathway

and refugee rights, and
what does it tell us

next to Michelle for LGBTQIA+ refugees seeking protection. Advocacy efforts | about the global
Douglas headshot have also expanded to include recognizing and supporting challenges faced by
and below Ma-Nee LGBTQ+ individuals in the broader international community. LGBTQIA+ individuals
Chacaby headshot) Rainbow Railroad is a national organization that works to bring | in countries where they
LGBTQIA+ refugees to Canada. are persecuted?
How does Canada’s
1978 — The Immigration Act of 1976 came into effect, lifting the | refugee system address
ban on homosexual immigration. This shift changed the (or fail to address) the
language of the immigration policy from focusing on who specific needs of
should be excluded to who is welcome in Canada. LGBTQIA+ refugees,
and what further
1993 — The Supreme Court of Canada ruled that gay and lesbian | improvements can be
individuals could apply for refugee status on the grounds of made to ensure their
facing persecution in their countries of origin. safety, dignity, and full
inclusion?
2002 — The federal government extended immigration rights to
include same-sex partners, adding common-law and conjugal Considering the
partners to the family class, alongside married spouses. historical and ongoing
struggles of
2006 — The Declaration of Montreal was created, demanding LGBTQIA+ refugees,
that the UN and all member states recognize May 17 as the how do students see the
International Day Against Homophobia. This was later renamed | intersection of refugee
International Day Against Homophobia, Transphobia, and rights and
Biphobia. 2SLGBTQIA+ rights
influencing current
Canadian policies and
practices?
Two-Spirit 20 John Tanner, a European-American who was raised among the | How does the story of
Stories Headshot face Ojibwe (Chippewa) people in the 1800s, is known for his John Tanner’s adoption

spanning panel 4 and
5

autobiography, which chronicles his experiences after being
captured as a child and later adopted by the Ojibwe. A

by the Ojibwe challenge
or reinforce Western




(middle left of panel
5 and middle right of
panel 4, bridging
two panels)

prominent figure in Tanner's narrative is Ozaawindib, also
known as Yellow Head, an Indigenous leader who had a close
relationship with Tanner. Some versions of these stories suggest
that Ozaawindib might have had a queer or non-binary identity,
illustrating how alternative gender roles were recognized within
his community.

This image also represents the story of Qanqon Kamek Klatla,
or the Sitting-in-the-Water-Grizzly story, which is significant
within Cree cultural narratives from the 1700s and 1800s.
Sitting-in-the-Water-Grizzly is an important figure in
Indigenous stories, particularly from the perspective of the Cree,
who acknowledged gender fluidity and diverse gender
expressions. This narrative features Ququnok Patke, also known
as One Standing Lodge Pole Woman, who is identified as “two-
spirited.” Ququnok Patke, later renamed Kaiuxuma Nupika or
Gone to the Spirits, took on roles traditionally associated with
men, such as a courier, guide, warrior, prophet, shaman, and
healer. Despite being unable to marry within their community as
Ququnok Patke, Kauxuma later left their people to marry a
Canadian man named Boisvert and spent years travelling with
settler trappers. Upon returning in 1811 and without Boisvert,
Katixuma revealed their transformation into a man and claimed
to possess spiritual powers. Their new name, Sitting-in-the-
Water-Grizzly, was given after they crouched while crossing a
river to conceal their sex. This story offers a lens through which
to explore how Indigenous communities recognized and
respected gender diversity long before colonial influences
reshaped those understandings.

notions of identity,
belonging, and cultural
assimilation,
particularly when
viewed through a
2SLGBTQIA+ lens?

What can we learn from
Yellowhead’s role in
Tanner’s life about the
fluidity of gender and
identity in Indigenous
communities prior to
colonial influences?

How do the experiences
of historical stories
prompt reflection on the
broader intersections of
colonialism, sexuality,
and Indigenous self-
determination?

Murdered and
Missing
Indigenous
Women, Girls,

21
Red dress

(top left of panel 5)

The image of the red dress symbolizes activism to raise
awareness and advocate for MMIWG2S (Murdered and Missing
Indigenous Women, Girls, and Two-Spirit people). It is a
powerful part of a broader movement that draws attention to the

How does the use of the
red dress as a symbol of
MMIWG2S activism
reflect the




and Two-Spirit
People

alarming rates at which Indigenous women, girls, and Two-Spirit
individuals face violence, abduction, and murder, often with
inadequate response or accountability from authorities. The red
dress serves as a poignant visual reminder of the lives lost and
the urgent need for justice and support for Indigenous
communities.

intersectionality of race,
gender, and sexuality in
the experiences of
Indigenous people,
especially
2SLGBTQIA+ and
Two-Spirit individuals?

How can educators use
the red dress symbol to
facilitate discussions
about the relationship
between historical
colonial violence and
contemporary issues of
violence against
Indigenous women,
girls, and Two-Spirit
people?

How can educators
have students design
their own
representations of the
red dress to reflect the
diverse ways in which
MMIWG2S activism
can be connected to
their own identities,
communities, and

values?
Books and 22 This image highlights significant milestones in the history of How do historical book
Education 2SLGBTQIA+ rights and activism in Canada, focusing on the bans of 2SLGBTQIA+-




Book with a grey
“banned” symbol
over top

(top right of panel 5,
partially behind
banner)

protection of 2SLGBTQIA+ spaces, freedom of expression, and
legal battles for equality. It includes pivotal moments in the
development of 2SLGBTQIA+ publications, the legal
recognition of same-sex families, and the rise of community
spaces that fostered QPOC (Queer People of Colour) initiatives.
These events reflect the broader cultural and legal shifts in
Canada regarding 2SLGBTQIA+ acceptance and visibility.

1918 — The first Canadian 2SLGBTQIA+ publication, Les
Mouches Fantastiques, was launched in Montreal by Elsa
Gidlow and Roswell George Mills. The underground
mimeographed magazine, which had approximately five issues,
marked a significant step in 2SLGBTQIA+ publishing before
Gidlow and Mills moved to New York in the 1920s.

1971 (Nov 1) — The Body Politic, a gay liberation newspaper
launched by Pink Triangle Press, began publishing. It ran
monthly until 1987, becoming a vital voice for the
2SLGBTQIA+ community in Canada during a period of
increased activism.

1980s — Dewson House in Toronto became an informal
gathering space that functioned as a collective and organizing
spot for several Queer People of Colour (QPOC) initiatives.
These included the initial conception of Zami, meetings for the
editorial board of Fireweed (a quarterly feminist publication),
and the short-lived home of Lesbians of Colour. The basement
also housed Sister Vision: Black Women and Women of Colour
Press in 1985.

1982 — Glad Day Bookshop, one of the oldest surviving
bookstores in North America/Turtle Island, was targeted by
Toronto Police in a series of raids. Kevin Orr, the owner, was

related content and
raids on queer spaces,
such as bathhouses and
bars, reflect broader
societal attitudes toward
2SLGBTQIA+ rights
and visibility?

How do these bans and
censorships continue?

How can educators use
historical examples of
censorship, such as
raids on queer spaces or
bans on queer literature,
to teach students about
the importance of
freedom of expression
and resistance to
oppressive laws and
policies?




charged with “possession of obscene material for purposes of
resale.”

1986 (Dec 8) — Little Sister’s Bookstore in Vancouver, BC,
experienced a significant customs seizure, with over 500 books
and magazines confiscated under the 1847 Customs Act. The
seizure was part of an ongoing pattern of discrimination against
gay and lesbian materials.

2000 (Dec 15) — After a lengthy legal battle, the case reached the
Supreme Court of Canada. The Court ruled that Canadian
Customs had targeted Little Sister’s Bookstore because it was a
gay and lesbian bookstore. The ruling allowed Customs to
continue screening and censoring materials at the border but
required them to do so equally, without regard to the sexual
orientation of the material. The decision shifted the burden of
proof, requiring Customs to prove that confiscated material was
obscene, rather than placing the onus on the importer to
demonstrate its innocence.

2002 — In a Supreme Court of Canada decision in favor of James
Chamberlain, the court ruled that he could use three gay-
affirming children’s books depicting same-gender parented
families in his classroom in Surrey, BC. This decision was a
significant victory for 2SLGBTQIA+ rights in the educational
system.

This image also represents the history of 2SLGBTQIA+
advocacy and support within Canadian education systems, from
early struggles against discrimination to the establishment of
programs and policies aimed at fostering safer, more inclusive
schools for 2SLGBTQIA+ students and educators. The
milestones reflect growing recognition of the need for both




protections and supportive spaces for 2SLGBTQIA+ individuals
in schools, as well as the shifting landscape of education law and
policy regarding sexual orientation and gender identity.

1985 (June) — Kenneth Zeller, a secondary-school teacher
librarian in Toronto, was murdered in High Park, Toronto. This
tragic event prompted the Toronto School Board to implement
one of the first educational programs aimed at combating anti-
gay discrimination and violence in schools.

1991 — The Toronto Board of Education Lesbian, Gay, Bisexual
Employees Group was formed to provide support and advocacy
for 2SLGBTQIA+ educators within the Toronto District School
Board. (This initiative continues today as part of the TDSB’s
GSA Network for student leadership.)

1991 — Gay and Lesbian Educators (GALE) of BC was founded
to support 2SLGBTQIA+ educators. In 2010, GALE changed its
name to the Pride Education Network to be more inclusive of
bisexual and transgender educators.

1994 — Groupe de recherche et d’intervention sociale (GRIS)
was formed in Montreal to provide workshops and educational
programming in schools, CEGEPS, and youth organizations,
aimed at raising awareness about 2SLGBTQIA+ issues and
combating homophobia.

1996 — The Toronto District School Board (TDSB) launched the
Triangle Program, Canada’s first alternative high school
program for at-risk 2SLGBTQIA+ youth. The program offered a
supportive, affirming environment for students who faced
discrimination in traditional school settings.




1998 — The first Gay-Straight Alliance (GSA) in Canada,
purportedly, was started at Pinetree Secondary School in
Coquitlam, BC. The formation of the GSA garnered national
media attention and marked a significant moment in
2SLGBTQIA+ student activism and visibility in Canadian
schools.

2002 — The Marc Hall prom situation occurred when the
Durham Catholic District School Board attempted to ban Marc
Hall, a student, from bringing his boyfriend to prom. The court
intervened just hours before the event, allowing Hall to attend
prom with his partner. This case was a pivotal moment in the
fight for 2SLGBTQIA+ student rights in Canada.

2012 — Ontario passed landmark education legislation that
provided explicit protections for Gay-Straight Alliances (GSAs)
in public schools. This legislation marked the first time such
protections were legally guaranteed. Manitoba followed suit the
next year with similar legislation.

Trans,
Nonbinary,
and Intersex

23

Banner held by hand
with
male/female/intersex
symbols, blue-purple
stripes

(top-right quarter of
panel 5)

This image highlights the evolving recognition and legal
protections for transgender, non-binary, and intersex individuals
in Canada. It reflects important milestones in shifting societal
and medical perspectives on gender identity, as well as the
progressive expansion of legal rights and recognition,
particularly regarding gender markers and gender expression.

2013 — Gender Identity Disorder was removed from the
Diagnostic and Statistical Manual of Mental Disorders (DSM)
and replaced by Gender Dysphoria. This change emphasized
supporting individuals who experience gender dysphoria, rather
than attempting to "correct" their gender identity, marking a shift

How does this image
challenge traditional
understandings of
gender and sexuality?

In what ways does this
image promote
visibility for bisexual
and gender-diverse
individuals within the
larger 2SLGBTQIA+
community?




toward a more inclusive and affirming approach to mental
health.

2015 — Kael McKenzie was appointed as a judge to the
Provincial Court of Manitoba on December 17, 2015. McKenzie
became the first openly transgender person appointed as a judge
in Canada, making history as a significant achievement in the
representation of transgender individuals in the Canadian legal
system.

2017 — Canada introduced the option of a gender-neutral "X"
marker on passports for individuals who do not identify with the
male or female gender categories. This policy change provided
greater recognition and inclusivity for non-binary individuals,
acknowledging the diversity of gender identities. Also, gender
identity and gender expression were added to both the Canadian
Human Rights Act and the Criminal Code. This expansion of
protections ensured that discrimination based on gender identity
or expression became illegal, offering broader legal protections
to transgender and gender-diverse individuals across Canada.

2021 — The first intersex crosswalk in Canada was unveiled in
London, Ontario, on October 20, 2021. This crosswalk, designed
to raise awareness and support for the intersex community,
represented a symbolic and physical recognition of the rights
and visibility of intersex individuals in Canada.

What steps can you take
to ensure that your
classroom environment
is affirming and
supportive of gender-
diverse and bisexual
students? Consider the
language you use, the
books and resources
available, and the
school policies that
might affect their
experiences.

Residential
Schools

24

Orange flowers
growing in front of
institutional building
(residential school)

Symbolizing the colonial suppression and erasure of Indigenous
sexual and gender diversity, this image reflects the legacy of
residential schools and their impact on Two-Spirit and
Indigiqueer students. It acknowledges the impact on Indigenous
communities while remaining sensitive to the historical role of
Christianity in these experiences. The use of orange colour has
come to symbolize both the recognition of the historical

What do the orange
flowers symbolize in
the context of this
image?

How might the presence
of the flowers signal




(bottom right of
panel 5)

injustices of residential schools and the ongoing struggle for the
healing and rights of Indigenous peoples, including the
acknowledgment of their sexual and gender diversity. It serves
as a reminder of the need for reconciliation and the protection of
Indigenous culture and identity.

hope and healing in the
midst of colonial
trauma?

What steps can you take
to ensure that your
classroom or learning
environment is a safe
space for Indigenous
students, particularly
those who identify as
Two-Spirit or
Indigiqueer? How can
you promote cultural
safety while discussing
this image and related
topics?

Patrick Hunter

25
Signature

(bottom right of
panel 5)

The image is the signature of artist Patrick Hunter with the
mural’s year of creation (2024).

How does knowing the
artist’s name and the
year of creation impact
your understanding of
the artwork?

What significance
might Patrick Hunter’s
personal identity and
cultural background
bring to this piece,
especially in relation to
the 2SLGBTQIA+
community and
Indigenous
representation?




Analyze the style,
colour palette, and
motifs used in the
artwork. What
connections can you
make between these
elements and the
themes of
2SLGBTQIA+ and
Indigenous identity?
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