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Marlene R. Atleo
University of Manitoba

Re-envisioning, re-claiming, and re-naming: Aboriginal education a requirement for teacher credentials in Manitoba.


Teacher candidates in Manitoba are currently required to receive instruction in Aboriginal Education and/or Aboriginal Perspectives to satisfy credentialing requirements set by the Ministry of Education. As an faculty member instructing such a course the challenge is to provide ways and means for both Aboriginal and non-Aboriginal students to re-envision Manitoba, its history, people, events and achievements to include Aboriginal voices. In this presentation, I illustrate how I use my own Nuu-chah-nulth experience with territory, treaty, culture and formal ritual activity as an orienting lens to work with students to read Manitoba. The orientation is to the landscape, the territory, the history and the present so that they too can see their surround with fresh eyes and a new vision that includes Aboriginal peoples in an integral manner. I employ a strategy of metaphorical mapping to help students learn phenomenological orienteering so that they can further develop their own professional strategies in an ethical and respectful manner as they deal with Aboriginal people, ideas and processes. Teacher candidates are in a unique position to work with Aboriginal and non-Aboriginal students to develop new narratives of hope, healing and success in the classroom but they first must understand the field in which they labor to facilitate change.

Laurie K. Bertram

University of Toronto


Edible Ethnicity: The Rise of Vínarterta in Popular Icelandic-Canadian Cultural Expression

The Icelandic scholar Jón Karl Helgason once wrote, “If Icelanders are made out of fire and ice, then Icelandic-Canadians are made out of pastry and paste.” This paper traces the role of 20th century pluralism, national defense, and familial commemoration in the rise of vínarterta, a labour intensive seven-layered Icelandic prune torte, as the definitive symbol of modern Icelandic-Canadian identity. Though vínarterta is a relatively well-recognized symbol of Icelandic identity and character in Western Canada, the dessert is seldom made or served in Iceland today. The lone appearance of this dessert in Canada and the United States suggests that its popularity lies as much in the North American context as the 19th century Icelandic society from which migrants departed. 

Using images, recipes and oral testimony, this paper contends that the success of vínarterta stems from its ability to mediate external relations in North American society and perform mnemonic functions within the community. It begins by tracing the emergence of the torte as a definitive culinary symbol in the 1940s in relation to the Allied occupation of Iceland and the rise of Cold War pluralism in North America. The use of vínarterta in cookbooks, films, and magazine articles during this period reveal that it was part of a politically-charged project that used spectacles of tolerance and “hospitality” to further North American defense interests. The use of vínarterta as an external cultural marker helps to explain the centrality of the torte in community spectacles since 1940, but Icelandic-Canadian literature and oral histories suggest that it is also closely tied to the performance of matrilineal family identities. Community members interviewed about debates surrounding torte ingredients often discussed the importance of observing often-absent “Ammas” or grandmothers in its ritualistic production and consumption. Rather than a strange culinary survivor from a seemingly anglicized Scandinavian community, this paper reveals that vínarterta production is a culturally-loaded phenomenon that reflects the importance of food-based media in ethnic expression in the 20th century. 

Tolly Bradford

University of Saskatchewan

Erika Dyck

University of Saskatchewan
Peyote on the Prairies: Religion, Scientists and Native-Newcomer Relations in 1950s Western Canada 
In October 1956 four scientists and one journalist were invited by the Canadian government and First Nation leaders to attend a religious ceremony at the Red Pheasant reserve in western Saskatchewan. Organized by the America-based, Native American Church of North America, the ceremony featured the use of peyote, a hallucinogenic substance found in the peyote cactus from Mexico.  The scientists involved had recently developed expertise in the medical use of hallucinogenic drugs and had published claims that drugs such as LSD and mescaline (the chemical constituent in peyote) were effective in treating alcoholism.  The scientists and journalist were asked, by both the government and Native participants, to evaluate the use of peyote, its legitimacy to the religious ceremony of the Plains Cree and – from the government’s perspective – its potential dangers for the Native community. Unbeknown to the scientists, their visit to the Red Pheasant reserve embroiled them in a complex debate about Native religious and political rights, racialized discourses about alcoholism, and wider concerns about hallucinogenic substances as agents of moral decay. Our paper unpacks this complex debate by explaining how each player – scientist, journalist, Native participant and government – understood peyote use and its application to the Red Pheasant situation. We argue that the competing understandings of peyote use shed light on both the changing form of Plains Cree spirituality and politics and the role of medical scientists in Native-newcomer relations in 1950s western Canada.

Robin Jarvis Brownlie
University of Manitoba

Roewan Crowe
University of Manitoba

Stories of Resistance in Winnipeg’s North End: An Oral History Pilot Project at Ndinawe

This presentation will discuss an oral history pilot project the researchers recently conducted at Ndinawe Youth Resource Centre, a resource and drop-in centre for Aboriginal youth in Winnipeg’s North End. The project was designed to work with Aboriginal oral history and storytelling to engage young Aboriginal women in dialogue and connect them with Aboriginal women who have stories of strength and resistance to share. Aboriginal women who were activists, artists and community organizers were invited to meet with the youth to offer their stories, songs, and art. Working in collaboration with staff at Ndinawe, where the project was also physically located, we held two sessions of 6 weeks each with two groups of young Aboriginal women, one group aged 16-20, the other 12-15. These sessions involved storytelling and discussions of survival, struggle, community organizing and political activism. The youth then made art in response to the stories they heard. 

For the researchers, this project entailed asking questions about the relationships between decolonizing practices and academic knowledge. We were exploring ways to pursue research that could also function as a program for Ndinawe, that would give something to the community. In reflecting on this pilot project, we are posing a number of questions about the role of oral history in bringing injustice to light, fostering dialogue, and sparking political action. What can oral history offer in this particular place - the North End, Winnipeg, the prairies - and in the particular situation of Aboriginal people in Canada, where colonization and genocide are ongoing processes?  What is the relationship of non-Aboriginal researchers to these oral histories of resistance and to the processes of colonization and decolonization? What are the possibilities offered by art and new media in engaging the public to dialogue about these issues?

Jessica Buresi
University of Calgary

The Lac Ste. Anne Pilgrimage:  A “Negotiated Landscape,” a Journey of Healing, and the Reassertion of many Communities

In 1887, Father Jean-Marie Lestanc, a Catholic missionary with the Oblates of Mary Immaculate, returned to his dwindling Lac Ste. Anne Mission, Alberta, from a family visit to his native Brittany, France. While in Europe, Father Lestanc had visited the shrine of St. Anne d’Auray, and while prostrate in front of the statue of Sainte Anne, he had experienced a personal vision so powerful that upon returning to Alberta, he reinvigorated his mission, rebuilt the church and, in June of 1889, initiated the Lac Ste. Anne Pilgrimage. Today, this pilgrimage remains the major First Nations spiritual gathering north of Guadalupe, Mexico, and the largest annual Native gathering in Canada, attracting during a week in July 40-50,000 people, most of First Nations or Métis heritage. 

Before the Oblate order transformed this site into a place of Catholic healing, renewal and confession, Lac Ste-Anne was an indigenous sacred meeting and healing place. Known to the Cree people as Manitou Sakahigan or “Spirit Lake” long before Catholic priest Father Thibeault baptized it Lac Ste-Anne in 1844, various bands belonging to the Woodland and Plains Cree peoples, the Nakoda (Stoney), as well as the Blackfoot Confederacy, had been travelling along well-known pathways, and gathering at the lake to hunt and to trade for centuries. However, the Oblates, as Catholic missionaries in a frontier land, had inherited an age-old legacy of initiating pilgrimages among what they perceived as “pagan” and “superstitious” peoples dating back to the medieval era, and were inspired by two powerful precedents from the seventeenth century: the pilgrimages dedicated to Ste Anne, at Beaupré in Quebec, and to Auray, in Britanny, France. Over time, Aboriginal people travelling to this “negotiated landscape” have adopted and adapted the practices of these French antecedents, and a new religion to their activities. 

This paper is based on archival research undertaken at the Provincial Archives of Alberta in Edmonton for my MA thesis in Canadian History at the University of Calgary, with particular focus on the Codices Historici of the pilgrimage, as well as on the personal correspondence and journals of key Oblate priests operating in and around the area from 1889 to 1929.  Interviews with people who have travelled to the lake for many years, and whom I met while observing the 2009 and 2010 pilgrimages will also be incorporated. 

In order to establish Catholic spiritual power at the site, the Oblates drew on the European medieval pilgrimage belief in saints’ relics, and miracles. They also benefited from the participation of a specific group of Iroquois Métis Catholics.  However, the traditional local stories that indigenous people have transmitted surrounding the power of Lac Ste. Anne concern creatures and objects that mark the return to an earlier, healthier time, before their traditional way of life changed. These stories reveal the limits to the Oblates’ power in maintaining a purely Catholic space, and show how the Métis and /or indigenous peoples, to varying degrees, influenced, interfered with, and even resisted a monolithic Catholic event.

Kristin Burnett
Lakehead University
‘The Root of all National Greatness’: Domesticity, Health, and State Health Care Workers in Southern Alberta First Nation Communities, 1890-1940

The negotiation of the Numbered Treaties and the relegation of Aboriginal people to reserves was an integral part of the federal government’s efforts to impose a liberal agrarian order on the Prairie West. This paper analyzes the important roles European-Canadian women health workers played in the state’s efforts to impose this new social order on Aboriginal communities across southern Alberta during the late nineteenth and early twentieth centuries through the establishment of western health care regimes. Throughout these decades, the work of female health care workers became explicitly tied to concerns about health and sanitation. For example, programs like mothering classes and baby shows linked household management and childcare practices to ill-health and high infant mortality rates. As a result, European-Canadian women, in addition to their nursing duties, were required to inspect residents’ homes, keep track of expectant mothers and children, and to promote European-Canadian norms regarding cooking, childcare, and sanitation. It was in this manner that female health care workers became part of the state’s apparatus to classify and transform First Nations’ culture. Thus, non-Aboriginal female health workers played key roles in both the hardening of the colonial regime in Western Canada and the management and monitoring of Aboriginal bodies. 

The health of Aboriginal communities and the use of western medicine became sites where the progress of indigenous people was measured and contested. Aboriginal women who choose to use western medicine were symbolically reforming not only themselves but their families as well. Ill-health, according to the Department of Indian Affairs (DIA), was a result of poor cooking methods, the lack of proper domestic space, the failure to segregate the sexes, dirty floors, and the want of proper furniture. The DIA identified domestic virtues as “the root of all national greatness,” and thus, the efforts of local DIA personnel and missionaries to transform Aboriginal bodies and ameliorate Indigenous peoples’ domestic circumstances must be understood in the context of broader discourses of nation and empire. 

Peter Bush
Westwood Presbyterian Church

The Church Union of 1925 as a Crisis of Place and Re-place on the Canadian Prairies
Christian gathered communities become connected to a place. The word “church” is slippery in the mouths of congregants, meaning both the gathered community (people) and the physical space in which the community meets (building). The place where the community gathers takes on a meaning beyond being a geographical meeting point. In the last decade has seen increased scholarly conversation about religious understanding of place, this paper uses the work of Philip Sheldrake, John Inge, and Mark Wynn in its discussion of place and re-place in the wake of Church Union. 

On June 10, 1925 the United Church of Canada, an organic union of the Methodist Church of Canada, the Congregationalist Church of Canada (12 congregations stayed out of Union), and the Presbyterian Church in Canada (about 1/3 of its membership stayed out of Union), was created. On the Canadian Prairies this created a crisis of place and re-place. Among the scenarios played out were:  

Scenario 1: Presbyterians and Methodists in a community united under one roof becoming a single congregation. (In the Canadian West the Congregationalists were insignificant in comparison to the other two.) Such amalgamations created new larger churches (people), as a group of believers left behind a spiritual place (building) and replaced it with a new church (building and people) as a locus for spiritual life.  

Scenario 2: Sometimes Presbyterian and Methodist congregations in a community voted to go into union but no amalgamation of congregations took place. Such decisions often resulted from congregants’ unwillingness to join with another congregation in the other congregation’s building. Place and faith experience were so closely tied people were unwilling to re-place their spiritual locus.  

Scenario 3: In some communities a group of Presbyterians or Unionists (it was usually Presbyterians) lost their church (building) to the other side and chose not to join the winning side in forming a new church (people). Those losing their buildings gathered other “refugees” of like mind and formed new churches (people and building). Having lost the previous place, these groups created new spiritual places, re-placing what had been. The newly constructed spiritual places often spoke to their struggle to re-place what had been lost. 

The paper will explore examples from the Canadian Prairies of each of these “place and re-place” scenarios. In the process it will seek to frame ways of understanding the role of place in the lives of Protestant congregations in Western Canada.  

Alison Calder
University of Manitoba

The Importance of Place; or, Why We’re Not Post-Prairie

The publisher’s blurb for Post-Prairie: An Anthology of New Poetry (Talonbooks, 2005) asserts that the Canadian prairies are undergoing a fundamental shift in conceptualization, “marked by the transition of a cultural identity primarily rooted in place, to one that is rooted in a rapidly fragmenting, urbanizing, technology-based globalization.”  In articulating the idea that we are moving away from “real” environments and into virtual ones, the publisher’s copy echoes much popular thought.  But is this idea really true, and what are the implications of calling such a shift “post-prairie”?  If by “prairie” one means a particular mode of vernacular writing that features rural settings and characters, then yes, we may be post-prairie.  But if we take “prairie” to mean a set of ideas that snapped into place when Europeans first encountered a particular environment, and which is inextricable from colonizing practices that are inseparable from the environment that they have come to define, then no, we are not post-prairie at all.  My paper examines the consequences of adopting the “post-prairie” idea, arguing that without attending to the specifics of particular places, literary and cultural analysis perpetuates the very colonizing maneuvers that its practitioners explicitly seek to counter.   Further, severing place from literary analysis has implications for the discipline of Canadian literature at large, as scholars define themselves differently (as scholars of Aboriginal literature rather than prairie literature, for example), leading to fields that are both fragmented and impoverished.  Finally, my paper will briefly examine Annette Lapointe’s 2006 novel Stolen as an example of a text that represents a “rapidly fragmenting, urbanizing, technology-based” culture, and yet is intimately linked to a specific Saskatchewan setting.  In the fluidity of its characters’ identities, its connections between rural and urban settings, and its depiction of competing communities’ attempts to define and control space, the novel describes a postmodern prairie that is both porous and unique.  Such a model, I argue, attends to both the transnational and the local, and in doing so, shows the importance of continuing to ground literary and cultural analysis in specific locations.

Sarah Carter
University of Alberta

Winona Wheeler
University of Athabasca/University of Saskatchewan

When First Nations are Farmers/Settlers: Vexing Problems in the Fabrication of a White Settler West
Well before the era of treaties and reserves there were First Nations agricultural settlements in Manitoba. This agriculture reflected three influences: 1) the Aboriginal agricultural complex that first brought farming to the West over 2,000 years ago; 2) fur-trade post agriculture and 3) mission agriculture. First Nations of Manitoba also developed specialized techniques well beyond “gathering” that increased the harvest of preferred resources. These agricultural products and the knowledge of First Nations were critical to the fur trade and to the survival of the early non-Aboriginal traders and settlers. Centres of First Nations agriculture included Netley Creek, Garden Island, Fort Alexander, Fairford, St. Peter’s and the “Indian Gardens” along the Assiniboine.   

The First Nations farmers of Manitoba proved vexing to Canadian authorities, missionaries and others involved in the task of establishing colonial rule in the aftermath of the treaties. It was vital to the entire enterprise to cast First Nations of the West as the antithesis of agriculturalists, as incapable and ignorant of farming, as having no concepts of land ownership. It was important to draw clear distinctions between the “settlers” who were the farmers, and would have virtually unrestricted access to farm land, and the “Indians” who would need very little and have no opportunities to expand their holdings. But the First Nations farmers of Manitoba stood outside of or between these categories. This paper focuses on the deliberate and strenuous efforts that were required to ensure that no one defined as “Indian” farmed or possessed land outside of a reserve, even in cases where land was occupied and farmed before the treaties. At the same time however, and in contradiction, government authorities used the existence of First Nations agriculture at the time of the treaties as a rationale for limiting the amount of agricultural assistance provided to Manitoba treaty communities, compared to those further west. 

Joyce M. Chadya
University of Manitoba

Home Away from Home? Zimbabwean diaspora’s experience of death in Canada.

Drawing on interviews and newspaper articles, the paper explores how Zimbabwean immigrants in Canada have experienced death of Zimbabwean Canadian immigrants as well as death of family left behind in Zimbabwe. Examining Zimbabweans’ experience of death provides us with a glimpse into some of the challenges that first generation migrants of Zimbabwean descent in particular, and African migrants in general, have faced in a new cultural space as well as their experience of the socio-economic stresses of their country of origin. Although many of these first generation immigrants are already citizens of Canada, the strong links they still have with Zimbabwe are such that when they die their cadavers are shipped back “home.” Simultaneously, the same strong connection with Zimbabweans left behind means that they have to “participate” in funerals of family taking place in Zimbabwe. Thus Zimbabwean diasporans in Canada, like the rest of other Zimbabwean diasporans elsewhere, have largely shouldered the cost of many funerals as they wire money “home” for such occasions. The “foreign currency-laden” Zimbabweans living abroad have inadvertently contributed to socio-economic difference which has manifested itself in many settings especially the funeral/burial practices. However, that “assistance” has also left them overwhelmed by the financial contributions they have to make as they try to meet the expectations of family left behind. 
Lisa Chilton
University of Prince Edward Island

Preventing the Loss of Imported Labour: Trains, Migrants, and the Development of the Canadian West, 1896-1932

This paper will examine the political dynamics of organised settlement in the Canadian West through an exploration of a set of cases in which Canadian federal agents and CNR/CPR railway officials struggled to enforce the onwards migration of East European travellers who tried to disembark prematurely.  European emigrants who “signed up” for Western Canadian destinations as a part of their contract with the Federal Government were expected to stick to their original plans—regardless of any incentives they might have encountered en route to do otherwise.  Individuals who demonstrated a desire to leave their trains in Toronto, because family members there had requested that they join them in that city, were vigorously dissuaded from leaving.  Similarly, migrants who were offered well-paying jobs by like-ethnic employers waiting to recruit them at the train station at Sioux Lookout were carefully guarded by immigration officials and CNR “police” to ensure that they would not “escape.”  

Immigrants slated for work as domestic servants or farm labourers were considered valuable commodities by government bodies tasked with ensuring the social and economic viability of the Canadian West.  The post-Confederation colonization of the West required a heavy investment by the state in the permanent settlement of immigrants in that region; movements to undermine that investment were typically understood by state officials to be unjustifiable on any grounds.  The government’s stake in this migration gave state employees the right to overrule Central Canadian interest groups and the migrants themselves concerning their place of settlement.  For the federal agents, the CNR/CPR was merely a means by which migrants were transported from ships to pre-determined destinations.  For the migrants, the journeys by train offered both welcome opportunities and a denial of their right to self determination.  These railway case studies thus highlight tensions between Canada’s Anglo-centric nation builders and the aspirations of other-ethnic social networks.

Jonathan Clapperton
University of Saskatchewan

“Who opposes parks, after all?”: Sliammon First Nation, BC Parks, and Settler Conservation

When Captain George Vancouver visited the area just north of present-day Powell River, British Columbia in 1792, he named it Desolation Sound. He noted the multitude of Native settlements, almost all “abandoned,” amongst a wilderness that “afforded not a single prospect that was pleasing to the eye….” Move forward 170 years, however, and non-Native tourists to Desolation Sound wrote much the same about the absence of a human presence on the landscape and its pristine condition, though they appraised its worth quite differently. In fact, the main scene desolate to local eyes was the increasing number of yachts ruining the area’s “natural” and “wild” beauty. After years of public recommendations and departmental economic studies, British Columbia’s government created Desolation Sound Marine Park as well as smaller “satellite” parks nearby in 1973 to preserve the area, prevent the further privatization of its shores, and to capitalize on a growing tourist market. Integral to both these narratives was the cultural construction of a landscape that was seen much differently from its original Coast Salish – in this instance Sliammon (Tla’amin) – inhabitants.

Against this backdrop, my presentation explores the contested histories of the construction of human and environmental place in this ongoing, academically ignored, “contact zone.” Viewscapes of Desolation Sound represent a microcosm of power relations in flux between competing colonial and subaltern cultural structures. These competitions turned on controlling a master discourse of what constituted a “desirable desolation.” For BC Parks and other conservationists, “desolation narratives” were a means by which to perpetuate and justify a dominant and paternal relationship to the area’s First Nations. BC Parks and conservationists argued that the presence of Aboriginal people “using” the environment for resource extraction or settlement despoiled it, and, more importantly, ruined visitors’ experiences and expectations of an untouched, unclaimed wilderness; such use threatened to deconstruct Desolation Sound and satellite parks as a “desirable desolation.” For the Sliammon, their own narratives of desolation-making provided a means for critiquing unequal power relations. According to local First Nations, park boundaries, infrastructure and historical narratives participated in a colonial project that turned their homeland into a different sort of desolation, one infrequently visited by the place’s indigenous inhabitants yet overcrowded by – and thus despoiled by – outsiders. For the Sliammon, parks and conservationists made Desolation Sound an “undesirable desolation.” Both the above groups thus shared the perception that the presence of the “Other” ruined the environment, while both also were secure in their belief that their own presence in Desolation Sound was fitting rather than ruinous. 

Garin Cycholl
University of Chicago 
“Dakota is Everywhere”: The Microgeographies of ‘Here’ in Thomas McGrath’s Letter to an Imaginary Friend
In weighing the poet’s vocation, Tom McGrath surmises, “North Dakota / is everywhere / …This poverty. / This dialectic of money—”  Here, the poet becomes for McGrath “a device of memory / to call forth into this Present the flowering dead and the living.”  This “here” is defined by his shifts over, across, and into the Dakota prairie as it “turns” in his memory.  The poem begins with a distinct “here,” “Los Angeles, at 2714 Marsh Street,” then explodes into the pre- and post-war Americas.

McGrath’s process is defined by the prairie.  It is relentlessly embodied, from the “blesséd blood hung like a bell in my body’s branching tree” to the “real and farting horses” that define the “true run of the seasons.”  Yet, it is also defined in the moment, in the “little lost towns go[ing] by.”  In this “here,” the poet “turn[s] around the dead center of some unnamable loss: Nowhere and nowhere.”  “Here” as space shrinks and explodes; it is as wide as the prairie and as focused as the poet’s breath.

This paper will attempt a reckoning of the Dakota prairie’s measure on McGrath’s work, how the poet’s memoried “here” exists between a real and remembered America, the stars that turn in the poet’s California backyard and those that mark the “zodiac of the dead.”  In these spaces, McGrath invokes “periphery” as a poetic space—“that brightness trapped in the black ice.”  How does the measure of these spaces become a defined marking of microgeographies in the poem’s work?  Are these microgeographies more material or immaterial in the poet’s work?  Finally, what implications do these microgeographies leave on the work of the contemporary poetries of G.S. Giscombe, Gloria Anzaldúa, Jeff Derksen, and Michael Anania?

Johanne Daigle
Université Laval
Service medical aux colons: a colonial scheme of public healthcare service for the outlying regions of Québec, 1932-1972
During the last wave of internal colonization in Quebec, and at the time of the economic crisis of the 1930s, the provincial government elected to send nurses to the new settlements to make up for the lack of doctors. These nurses assumed full responsibility for local health care. Although such use of nurses is not unique, Quebec is notable for the scale and persistence of its network of nursing stations (174 stations were established) and the extended role of nurses, which included diagnosis prior to hospitalization.  In this paper, I show how this service, formalized under the name of Service médical aux colons (SMC) in 1936, began as a temporary relief to settlers during the economic crisis, continued after the Second World War as a support for isolated communities and as a visible indicator of social progress, and was eliminated in the wake of modernization and the arrival of free state health care in the early 1970s.  I locate these changes within evolving representations of the nation -- from French-Canadian to Québécois -- and continuing debates about the role of the state.
An examination of the role of health care in this late colonial process reveals the particular effect of gender, which rendered the independent practice of nurses largely invisible. Not even recognized in the name of the public service responsible for overseeing their work, nurses de colonie had to face the declining interest on the part of political and medical authorities and the clergy in cultivating nationalist sentiment among the settlers, the very concern that had legitimized the nurses' central role in the remote communities of the province. While their overall approach to health care seems rooted in the era before the ascendance of hospital-based medicine, they played a vital and continuing role in shaping health care and in the very organization of remote communities in the province. The problem of access to medical services in regions remains unresolved. This presentation is based on archival sources, written and oral, including the archives of the SMC and on interviews conducted with a large body of nurses de colonie of Quebec.

Stephanie Danyluk
University of Saskatchewan

“Weaving Ties of Kinship and Place”: Naming as Literal and Metaphorical Anchors to Place
Considering the intersections between collective histories and personal biographies, Stephanie Danyluk focuses on how names provide a literal and metaphorical ground for communities to share experiences and culture. This paper examines the roles of names in the maintenance of child and family welfare. Names root the memories and experiences of ancestors within the familial and cultural history, as well as within the landscape. This paper seeks to understand how the relationship between names and narrative memory anchors the shifting dialectical relationship between past and present. Family names then function on a personal level in much the same way that place names operate for members of the collective culture. Approaching the family as “a basis of a nation,...what emerges is a complex web of family relations linking people and place to a broad landscape.” Indeed, names carry significant power with social, political and cultural consequences when their meanings shift or are lost. Personal stories of the use of naming in traditional adoption and fostering practices demonstrate how names create and construct ties to place. As demonstrated in their narratives of residential school experience and their broader cultural and family life, individuals within the Stó:lõ communities show how connections to place and community are necessarily integral in re-establishing and reconstructing kinship connections and relationships to place. This paper analyzes how naming is being mobilized by family members in an effort to inscribe the individual child into their associated kinship networks, thereby acting as a method of child and family welfare.
Ann Davis
University of Calgary

Museums and Sense of Place

As tourism has become an increasingly important economic driver, and as museums are significant tourist attractions, the role of the museum in anchoring and defining sense of place is being recognized more and more. This role is not new. Palaces and churches, once so important, now are often converted into museums, Vatican City and the Hermitage being just two obvious examples.

The attraction of international collections and royal residences is only part of the story for contemporary museums. Many, in the last three decades, are housed in new purpose-built structures, rather than those converted from other uses. The first of these is the Pompidou Centre in Paris, opened in 1977. Extraordinary architecture, characterized by an exterior of pipes, stairs and bright colours, is matched by a new integration of programming across all the arts and a fabulous collection of art works. More recently the Guggenheim Museum Bilbao, designed by Frank Gehry, helped to transform the run-down northern Spanish city. Other cities, envious of the attention, quickly followed suit, building new museums with astounding architecture. Toronto has not been immune to this trend. Last year the Royal Ontario Museum opened the Michael Lee-Chin crystal addition to its Victorian building. Many visitors and natives were critical. To what extent do these incredible buildings add to sense of place? To what extent do they support and enhance collections these museums exhibit? Will international tourism sustain such an approach?

This paper will consider these questions and make recommendations for museums as they look at expensive architecture and sense of place as featured in their exhibitions and programming. The celebrity architect model has produced as many problems as it has solved. Robert Janes forcefully comments, while “often likened to a renaissance, this architectural boom doesn’t merit this praise, lacking as it commonly does any vigorous intellectual or creative resurgence within the museum itself. In fact, the opposite prevails ….”

Agusta Edwald
University of Aberdeen
From Iceland to New Iceland: The archaeology of 19th century emigration
My current PhD project at the Department of Archaeology, University of Aberdeen, seeks to shed light on the experience of Icelandic immigrants in Canada in the late 19th century and to aid understanding of the effects of the emigration on Icelandic society at the turn of the 20th century.

In this paper I will introduce preliminary results from two archaeological excavations, from Hornbrekka in NW Iceland, the home of a family who emigrated in 1876, and from

Víðivellir, near Riverton Manitoba, an Icelandic pioneer homestead.

By focusing on the architecture and the material culture of the two sites I will highlight some of the main themes that have emerged from the research pertaining to specific tensions in the emigrants lives: Between tradition and modernity, old and new, Iceland and New Iceland. Furthermore, I will suggest ways in which these tensions were mediated through specific material practices and by active maintenance of a material relationship between Iceland and the Interlake Area of Manitoba.

Sterling Evans
University of Oklahoma

Badlands and Bones: Towards a Conservation and Social History of Dinosaur Provincial Park, Alberta

 “Badlands and Bones” seeks to track the conservation and social history of Dinosaur Provincial Park in southeastern Alberta.  Preservation of this specific place was part of a larger conservation effort in Alberta (and throughout western Canada), but the development of this particular provincial park was unique in several ways.  First, it was one of the first efforts to recognize the scenic beauty of badlands topography—landscapes created by millions of years of erosion and characterized by prairie grasslands, grand vistas of buttes and gullies, hoo-doos and caprock formations, riparian ecosystems teeming with wildlife, and spectacular colours in the visible strata of eroded hillsides.

Perhaps even more unique, however, is that Dinosaur Provincial Park’s creation was meant to preserve the unequalled paleontological resources of the region.  It is at DPP where more dinosaur fossils have been discovered in one place than anywhere else on earth.  Thus, the government of Alberta drew on the expert testimony of scientists, archaeologists, geologists, fossil hunters, and rock hounds to establish this park in 1955 (and as part of the province’s 50th Jubilee Year).   Indeed, geology, paleontology, and conservation all fused in this park to protect an area so unique that UNESCO recognized it as a World Heritage Site in 1979.

Part of the park’s history revolves around the way it has been interpreted over time.  Drawing from the rich records of its early years (preserved in the Provincial Archives of Alberta in Edmonton and at the Glenbow Museum Archives in Calgary), “Badlands and Bones” will illustrate how the park became a popular tourist destination.  Once there, campers and hikers were treated to an amazing array of ranger-guided tours, night-time presentations in the park’s ampitheatres, children’s activities, and even a whole series of songs and skits for the tourists’ entertainment.  The relationship between people and the park, the badlands, and the dinosaur fossils has changed over time, an important tenet of this paper.

Finally, Dinosaur Provincial Park is part of a much larger, transnational system of grassland and desert badland areas that stretch from northern Mexico to the Prairie Provinces.  This paper will locate DPP among over seventy identified badlands areas (preserved in a variety of different methods) in the North American West.  How the park is unique, and perhaps how it is not, will be part of the focus of the presentation.
Ryan Eyford
University of Manitoba/ University of Winnipeg

Broken Townships: The Pattern of Land-taking in the Icelandic Reserve, 1875-1883

In October 1875, the Canadian government created a reserve for Iceland immigrants on the southwest shore of Lake Winnipeg.  When the first group of colonists arrived later that month, the land claims of the local Aboriginal groups had not yet been addressed, and most of the new reserve had yet to be surveyed.  The official survey began that fall, but was for a long time incomplete.  Before 1883 the land registration process in the reserve was irregular or non-existent.  These factors, combined with the reserve’s lakefront location, resulted in the development of a distinctive pattern of land-taking (landnám) that combined the riverlot system of the old Red River settlement and the post-1870 rectilinear Dominion Lands Survey, but which was also had roots in the spatial practices and culture of the Icelandic countryside.  In this latter respect, the practice of naming farms was of particular importance.

This paper examines the development of this distinctive pattern in the period from 1875 to 1883—the first period of colonization in the Icelandic reserve.  Through a careful reading of the fragmentary archival sources, it reconstructs the processes through which migrant settlers claimed land in the reserve, both materially through occupation and symbolically through the act of naming.  
Amanda Fehr 
University of Saskatchewan
Christian Transformers: Continuity and Change in Aboriginal Spiritual Places
 The territory of the Stó:lõ Coast Salish people in South Western British Columbia has been described as being “as much a mythological universe as a biological world,” where the Stó:lõ simultaneously walk “through both spiritual and physical realms.” Earlier ethnographers, such as Franz Boas, Diamond Jenness, and Wilson Duff, with their emphasis on capturing and preserving “traditional Aboriginal beliefs” typically ignored anything that was deemed to be Christian or post-contact influences in Aboriginal stories of their spiritual places. Similarly, modern scholars have been quick to dismiss Christian influences as merely the effects of colonialism; providing little space for discussing the interactions between Christianity and Aboriginal religious beliefs, or how Aboriginal beliefs themselves may have been influenced by changes to their landscape. As many aspects of Stó:lõ spirituality are located within the landscape, it is reasonable to expect that colonial changes to particular places could influence Stó:lõ understandings and expressions of spirituality. This raises questions about how Christianity has been understood by the Stó:lõ, and how it has effected and been incorporated into their spiritual places.  Recent Stó:lõ interpretations of their world see Christianity as something that is innately their own.  Respected Stó:lõ elder Matilda Gutierrez, identified by her tribal elders as a person who would be charged with the responsibility for future intergenerational transmissions of legendary stories, refers to Jesus Christ as an actor in these stories  and a protector of the Stó:lõ people. In this paper, I take Mrs. Guteirrez’s stories seriously to explore how Stó:lõ understandings of their spiritual  places have continued, changed, and been debated over time.  
Shawna Ferris
University of Manitoba

The Annual Women’s Memorial March:  Commemoration, Conviviality, and De-colonization in Vancouver’s Downtown Eastside

Scholars have analyzed the struggles activists face in establishing public monuments to murdered women, particularly Vancouver’s poor and racialized murder victims.  My paper, in dialogue with this important feminist anti-violence scholarship, moves away from the privileging of the physical monument in order to engage the non-monument centred and thus, I argue, more remarkable, dynamic, and culturally intuitive public commemorative response that is Vancouver’s Annual Women’s Memorial March (held every year since 1991 Vancouver’s Downtown Eastside on February 14th).

The March—referred to by attendee Caffyn Kelley as “the most remarkable piece of public art [she’s] ever heard of”
 –is , at the time of writing, verging on its nineteenth year and has inspired similar efforts in other Canadian cities—first Edmonton, then Winnipeg, Victoria, Calgary, Toronto, Sudbury, and London—cities in which many more Aboriginal or otherwise disenfranchised women and girls have been kidnapped, assaulted, and murdered.  The Vancouver March is organized and led by Aboriginal women, including local elders and DTES community activists, as well as family members, friends, and neighbours of murdered and missing women. 

The Valentine’s March determinedly works to facilitate the building of bridges between and furthering the interests of communities who work to recognize their/our connection to murdered women and to memorialize the dead, while also struggling to strike that difficult, delicate, but required balance between representing and erasing difference, between facilitating universal concern and highlighting the culturally telling differences between women’s lives and their deaths.  In considering how such conviviality, or care, may translate into responsibility for and effective action to prevent further violence against poor, colonized, or otherwise racialized women, I question, with critic Roger I. Simon, “what it [might] mean to attend to the painful stories of others so as to experience the summons of another, to be consigned and challenged by the substance and substantiality of the one who…now holds my regard.”
  In Kaja Silverman’s terms, the stories of others’ pain, of others’ tragedies have the capacity “to wound,” “to resonate within one’s own past and present, and destabilize them” (qtd in Simon 18).  Using these measures, the success of Vancouver’s Women’s Memorial March can, then, I think, be measured by its inclusion of “something” that disrupts and points beyond the moment of consumption/participation; something that demands not just sympathy or empathy, but also actions or reactions; something that compels us to engage in a more expansive relationship with the public world (and in so doing to recognize our complicity in its failures and public tragedies).

Significant as well is the way that, in this time of crisis and extreme violence, the Vancouver March performs an important reversal of hegemonic power structures both within and outside of feminism.  In so doing, the Women’s Memorial March places the concerns and leadership of First Nations, Métis, Inuit, and mixed-race women of Indigenous descent where they currently belong:  at the forefront and in the centre of anti-violence, anti-poverty, and feminist organizing.

Alvin Finkel
Athabasca University
The Baby Boomers Become the Workers, 1960-1980

 The focus is on the young labour force of this period, changing social values, and the impact on working-class lives and on trade unionism. The paper attempts to explain why, despite a great deal of questioning by workers of the conservative social values that prevailed in Alberta and a great deal of militancy, the province remained conservative and labour legislation became even more anti-union. The paper argues that many younger workers who had not experienced the Great Depression were contemptuous of both their bosses and the government, and did not hesitate to defy anti-labour legislation passed both by Social Credit in the 1960s and the Progressive Conservatives in the 1970s. In the public service, anti-authoritarianism, feminism, and Marxism all played roles in causing an about-face in attitudes to unionism during this period. The public service, which was characterized by weak company unions and no militancy in 1960, provided the leading edge of militancy in the province by 1980. But a more determined effort by the government to weaken private sector unions and establish the domination of company unions in the petroleum sector proved largely successful because workers experienced large wage increases thanks to the energy boom and threats of spontaneous worker revolt. The legitamite unions' efforts to replace company unions focused on their claims that the boom was creating hazardous workplaces and little job security; the young workers, mostly from other provinces and from outside Canada were too dazzled by short-term wage hikes to worry about these issues or the government's clampdown on the unions, and by the time the Alberta economy slowed down in the early 1980s, the trade union movement in the private sector was unable to defend the interests of workers who suffered declining incomes and job loss and lacked organization or traditions necessary for a sufficient response.

Peter Fortna
Fort McKay Industrial Relations Corporation

Tereasa Maillie
University of Calgary
Understanding Métis Traditional Land-Use and Occupancy in Northeastern Alberta through Historical use of Traplines

Fur harvesting has been a crucial aspect of Métis traditional land use in Northeastern Alberta, initially drawing Métis families to the region and shaping its history for over two hundred years.  Since 1939 the fur harvesting in Northeastern Alberta has been managed by the Alberta government through Registered Fur Management Areas system (commonly referred to as the trapline system), where individuals lease land to harvest furs commercially.  This presentation will first examine the administrative records generated from the trapline system, arguing that they contain a great deal of Métis traditional land-use information that has yet to be utilized in traditional environmental knowledge projects.  The presentation will then consider some of the ways that a critical history of Métis trapline use in Northeastern Alberta can help to provide a better understanding of Métis traditional land-use and occupancy in the region.    

Jason Foster
Athabasca University

The Klein Years: Where Were the Workers?

The focus here is on worker resistance to neo-liberalism in Alberta, reflected in the severe cutbacks and privatizations of state programs during the premiership of Ralph Klein from 1992 to 2007.  While the government's agenda was draconian, workers' efforts through public rallies and on-the-job action to win public support and slow down the government's plans had some effect. When the economy rebounded, the government, while maintaining a long-term neo-liberal agenda, relented in a number of areas under pressure from below.

Gerald Friesen
University of Manitoba

Mary Jane McCallum 
University of Winnipeg  

Winona Wheeler 
University of Saskatchewan

 Jeremy Wiebe 
University of Waterloo

Place and the Past: A Survey of Saskatchewan Valley Aboriginal People

A special survey of 100 Aboriginal people in central Saskatchewan, part of a national 
study, inquired about citizens' activities related to the past, from keeping heirlooms 
and researching genealogies to visiting historic sites and reading history-related books. 
We also asked about the importance of various pasts - family, nation, cultural group, 
spiritual tradition -- and about our respondents' trust in a variety of sources of 
information about the past. Our goal was to understand how citizens engage with the past 
in the construction of personal and collective identities.
Liam Haggarty
University of Saskatchewan

Sharing Across Cultures: Stó:lō and Xwelítem Systems of Social Welfare in British Columbia’s Fraser River Valley

Sharing and other forms of gift-giving are often linked with indigenous economies and subsequently romanticised, especially when juxtaposed with the mechanism of western capitalism.  This is particularly evident in the work of historians, anthropologists, and scholars of Native Studies who depict the indigenous past as different from, and often hostile to, the colonial one that superseded it.  In Social Policy and Practice in Canada, for example, Alvin Finkel begins his history of social policy with an examination of aboriginal sharing, concluding that all Canadian First Nations “maintained some degree of egalitarianism” prior the introduction of “entirely different social structures and principles of social organization” that accompanied the market economy.  Although differences clearly exist between aboriginal and non-aboriginal economies, this emphasis on discontinuity conceals sites of cross-cultural commonality.  Sharing, as an inherently aboriginal activity, is assumed to be incompatible with capitalism and thus becomes subsumed within the narrative of colonial oppression, thereby obscuring important aspects of the economic history of Native-Newcomer relations.

My presentation critically engages and challenges this historiography by exploring the history of social welfare in British Columbia’s Fraser River Valley before and after contact.  I begin by examining the complex economic systems practiced by the Stó:lō, a Coast Salish First Nation, prior to the arrival of newcomers, or Xwelítem, meaning “hungry people” in the Stó:lō language.  Characterised by elaborate displays of wealth redistribution, these systems, which combined sharing with trading, raiding, gambling and other forms of “exchange”, conceptualised wealth not in terms material possessions but rather social connectedness based on a combination of genealogical and historical, knowledge.  Poverty, therefore, was a product of social isolation and an inability to demonstrate historical ties to important peoples and places.  The second part of my presentation examines the period after European settlement as colonial and state forms of social welfare, first called relief, became prominent aspects of aboriginal economies.  However, this new form of “sharing” neither replaced nor overwhelmed existing Stó:lō practices.  Rather, Stó:lō people integrated them into their economies according to prevailing understandings of wealth, poverty, and power.  By examining these instances of cross-cultural continuity, my presentation demonstrates that although different in function and form, systems of social welfare practiced by Natives and Newcomers in the Fraser River Valley were not incompatible or mutually exclusive.  In so doing, I hope to problematise existing understandings of sharing, wealth, poverty, and economics and add greater nuance to the history of Native-Newcomer relations and the economic history of the Fraser River Valley.

Garry Hilderman

Principal Emeritus
Hilderman, Thomas, Frank and Cram

Landscape Architecture & Planning

Winnipeg, Manitoba

“Oodena and Upper Fort Garry”

Upper Fort Garry – the site of HBC’s centre of commerce for Rupertsland has recently been acquired by a not-for-profit foundation.

The foundation’s intent is to develop a vision for use of this historically important place and raise the necessary funds to implement and maintain that vision. The purpose of the presentation at the Place and Replace Conference is to briefly outline plans for the site and review the status of development.

Oodena – a project at The Forks intended to celebrate 6,000 years of human occupation of the junction of the Red and Assiniboine Rivers. The presentation will illustrate how an installation of public art can illustrate and provoke consideration of place.

Glenn Iceton
University of Calgary


Buying Local: Changes in Athapaskan Material Culture and the Commodification of Wildlife in the Northern Yukon, 1860-1910
In the summer of 1907, an Athapaskan man named Colin Vitshikk wrote to the Anglican missionary Robert McDonald noting that he had killed seventeen sheep the previous fall and had therefore “made plenty of money.” This stood in stark contrast to the pre-existing patterns of consumption where the sheep likely would have supplemented the larder for Vitshikk and his family. This is because between 1860 and 1910, the Athapaskans of the northern Yukon Territory experienced great changes in their material culture and in the way that the region’s wildlife fit into it. While their material culture traditionally consisted of the resources of the natural environment, manufactured products began to fill this role on the late nineteenth century and consequently changed the role of animals in northern Athapaskan society. This was due to many changes that took place in the region’s economy and the transportation networks established to exploit its resources. While the Yukon River basin fur trade was established in 1847, it was the 1860s which saw many upheavals to indigenous harvesting practices, such as scientific and ethnographic collectors as well as missionaries who used the Hudson’s Bay Company trade route to travel to the Yukon River watershed. These new arrivals participated in the economy of the fur trade and contributed to the commodification of the wildlife products harvested by the First Nations. However, due to the relative inefficiency of the HBC’s transportation route the ability to draw the Athapaskans’ harvesting practices into a market economy was limited. However, the 1867 American purchase of Alaska ushered in a new era of transportation. Soon steam powered vessels were plying the Yukon River, increasing the newly arrived American traders’ abilities to transport manufactured goods up the Yukon River into the interior. With the increased availability of manufactured goods for trade, the First Nations exchanged wildlife products at a greater rate and the manufactured products filled roles once occupied by elements from their local environment.

This paper explores the spatial dynamics of the commodification of wildlife products. This includes the spatial impacts of modes of production and consumption (producing products from the local environment for products of a distant environment) as well as the position individual Athapaskan bands occupied relative to the newly emerging transportation routes. It is argued that the modes of consumption (of imported products) became increasingly linked to a distant locale while modes of production (of local wildlife resources) became increasingly commodified as a means of procuring manufactured goods. Additionally, it is posited that the degree of commodification of wildlife resources depended on the Athapakans’ place with respect to the transportation corridors. Bands located in peripheral regions to the transportation routes – while facing a commodification of their wildlife resources – maintained a much stronger reliance on wildlife products for their own subsistence. Consequently, the modes of production and consumption continued to be much more closely linked to each other and to the local environment.
Laura Ishiguro
University College London
Settling Complaints: Discontent in Family Letters from Nineteenth-Century British Columbia

While Britons moved to British Columbia in the nineteenth century for a range of reasons, none – presumably – were seeking unhappiness.  However, their letters to family members who remained in Britain repeatedly expressed discontent of all kinds.  Settlers wrote about major failures, but they also complained about their daily lives: everything from colonial servants and the cold to the postal system and their relatives’ poor handwriting.  Both in describing their lives in British Columbia and in discussing the British homes they had left, they used language of regret, boredom, loneliness, discomfort, and disenchantment.  Sometimes they associated their emotional discontents with bodily afflictions and illness, as if they were literally becoming home-sick.  While they may have masked some fears and disappointments, and while they also included positive reports, British settlers did not shy away from expressing negative emotions in their letters to distant family members.  Indeed, complaints and discontent underpinned much of this correspondence.  However, despite its prevalence in the historical record, discontent has been largely passed over by historians who – to the extent that they have considered the place of emotions in nineteenth-century British Columbia – have been primarily interested in love and intimacy.

In this paper, I explore the practice of complaining in family correspondence from British settlers in nineteenth-century British Columbia.  More specifically, I consider the subjects, forms, languages, and contexts of discontented letter writing, with an eye to how these reflected intricate and inextricable relationships between emotional expression and senses of place.  In doing so, I argue that discontented writing was a tool for working through the complicated meanings of settler identities for those who also sought to sustain close emotional bonds with family in Britain.  Like other immigrants, British settlers maintained continued connections to other places even as they sought to establish ties in their new homes; letter writing and emotional expression were central to this process.  I suggest here that sharing complaints was a key strategy for individuals to negotiate relationships with new places, distant families, shifting ideas of home, and the contradictory, unexpected and uncomfortable feelings that tied these together.  In examining these issues, this paper seeks to trace emotional contours of settlement histories in British Columbia, exploring the ways in which discontented writing contained possibilities and implications for the meanings of British Columbia, Britain and ‘home’ as places in settler lives.  

Through this approach, I make two related points about the history of British Columbia more broadly.  First, this paper suggests that the history of emotions has much to offer to our understanding of nineteenth-century British Columbia.  Second, this paper reminds us that settler experiences in British Columbia were profoundly shaped by affective ties extending beyond its borders.  The continued salience of emotional connections to family and a sense of home in Britain could play a central role in the meanings and experiences of settlement in British Columbia.  By foregrounding these points, this paper highlights the importance of emotional connections to, and emotional representations of places in the complex negotiation of colonial and provincial settler identities.

Pernille Jakobson, University of Calgary
Murdoch v. Murdoch: in Situ 

In 1974 the Supreme Court of Canada denied Irene Murdoch’s claim to any share in the Alberta ranch on which she had worked alongside her husband of 25 years on the basis that her labour amounted to “just about what the ordinary rancher’s wife does.”
 Significantly, the Supreme Court of Canada rendered its decision in the Murdoch case on the basis of then current trust law, and not on the basis of matrimonial law.  Yet, Canadians across the country failed to appreciate this legal distinction as they became outraged by Irene Murdoch’s ‘unfair’ treatment at the hands of the law.  Because Murdoch’s story was presented in a plethora of newspaper and magazine articles expounding her plight, the Murdoch case quickly became a familiar story; a ‘rallying point’ around which ‘feminist’ women could advance claims for greater legal equality. Certainly, the significant changes in marital property laws across Canada succeeded Murdoch.
This paper will explore the local conditions behind Irene Murdoch’s historic legal battle (and loss), and will argue that ‘place’ was central in providing the contextual background of the Murdoch decision.  It is significant that the Murdoch decision emanated from Western Canada, a locale with a long tradition of supporting women’s rights.  It was in Western Canada that Canada’s first female magistrates were appointed in 1916, where women first won the franchise (also in 1916), where the organizational drive behind the Person’s case (of 1928) was initiated, and where dower rights became contested terrain.

Examining the Murdoch decision within its local parameters raises questions about the role of Western women, especially urban and rural women’s groups in initiating social and legal change.  Alberta women, through the efforts of the Calgary Local Council of Women (“CLCW”), devised a cross-Canada fund-raising drive designed to help Irene Murdoch pay her legal bills. The CLCW’s Irene Murdoch trust fund ostensibly provided a method through which Canadian women could lend financial support to Irene Murdoch; but the establishment of the fund also provided a ‘forum’ for women to share and discuss their grievances about the ‘unfair’ judicial system.  There is also evidence that Western Women of Unifarm suggest that rural Western Women were interested in equal property rights for women not only because rural wives contributed significant labour to the operation of farms and ranches, but also because they believed that affording married women greater legal rights would help curb a growing divorce rate. 

Considering Murdoch ‘in situ’ also leads to questions about some of the key personalities who helped initiate support for Irene Murdoch.  Interestingly, the records from the CLCW reveal that in the post 1965 period, women lawyers were often involved in the CLCW and/or provided the CLCW with legal guidance, guest presentations, and related experiences. In other words, a local focus on the  Murdoch case reveals that significant forces aimed at re-shaping women’s rights and lives were already well underway by the time that the case was heard.

Analysing the Murdoch case from the perspective of the ‘place’ where it originated adds a regional dimension to a ‘familiar’ national story.  In this way, this paper aims to contribute to the literature concerning western Canadian legal history and women’s history.

Elizabeth Jameson
University of Calgary

Claims Across the Line
Nancy Janovicek
University of Calagary

“I gave up the struggle for theoretical freedom and began to live freely”: Back-to-the-landers, Coalition-building, and the Slocan Valley Resource Society, 1973-1979
Judy Ceroli was one of many people who moved to the West Kootenays, British Columbia in the late 1960s and 1970s as part of the back-to-the-land movement. She arrived in the Slocan Valley with her young son in 1971 and bought a small farm so that they could live closer to nature. In an article published in The Arrow, a newspaper produced by the back-to-the-land community between 1973 and 1979, Ceroli explained that she decided to live rurally because she was frustrated with politics. She believed that being a “new homesteader” would allow her to live freely in a manner that could not be achieved through political engagement. Back-to-the-landers introduced new political ideas and lifestyles to the Slocan Valley that upset many long-term residents (often referred to as “the Anglos”), who worried that the newcomers were an immoral influence in the area. Ceroli became involved in community politics to defend her lifestyle against those who resented the arrival of “hippies” and Americans. In doing so, she learned the importance of building political coalitions with the Doukhobor community and others who shared her commitment to ecologically sustainable agriculture and resource development. Ceroli’s personal experience of engagement in local politics is illustrative of how the back-to-the-landers in the West Kootenays developed political strategies based on a deep understanding of the political culture of the place where they lived. This paper will examine the conflicts and coalitions in the political projects of the back-to-the-land movement using the Slocan Valley Resource Society as a case study. Ceroli was one of the founding members of this community organization, which promoted selective ecological logging, parks conservation, and the protection of watersheds from destructive forestry practices. From the outset, the organization involved representatives from three communities in the area who had different ideas about land use: the Doukhobors, “the Anglos,” and “the hippies.” 

Pamela Johanson
Mount Saint Vincent University, Halifax, N.S.
Place and Replace in selected Franco-Manitoban poetry

Gerald Friesen, in his essay Bilingualism in Manitoba: The Historical Context explains that Manitoba is not like other provinces in Canada because “[…] it has a bilingual compact entrenched in its founding statutes.  This legal provision, it should be emphasized, was not an imposition from outside, whether Ottawa or Québec, but rather had its origins in local circumstances.” (p.27)  It was LaVérendrye during expeditions of the 1730s and 1740s who established trading for the French in what is today southern Manitoba.  In the essay La Vérendrye and the French Empire in Western North America, Gerald Friesen and Kathryn Young quote A.B. Hudson (who was at the time he said this, the Attorney-General of Manitoba) as having said on February 29th 1916 “This was a British colony from 1670, when the Hudson’s Bay Company charter was granted, to the present time.” (p14)  In fact this is an incorrect myth and it was LaVérendrye who led to the establishment of French and Métis in Manitoba.(p16)  There has been a constant arriving of other linguistic groups and changing of the social and cultural fabric of the region which is now Manitoba.
In spite of the bilingual aspect of the statutes in Manitoba, bilingualism was replaced by unilingual English in 1890 and wasn’t legally returned until the Forest decision in 1979 in the Supreme Court of Canada. This situation had a profound effect on many generations of Francophones in the region which later became Manitoba, whose French-speaking population went from a majority status in the 1730s and 1740s to become a tiny minority by 2009.  In spite of or perhaps partly because of the ongoing struggle to keep the French language and culture alive in Manitoba, Franco-Manitobans have a rich literary heritage of theatre, poetry, novels and cinema. In Anthologie de la poésie franco-manitobaine, J.R.Léveillé explains that French-language poetry started in the region early in the XIX th century with song-writers such as Pierre Falcon and it still remains very rich today with Franco-Manitoban poets such as Louise Fiset, François-Xavier Eygun and J.R. Léveillé, among others. 
In this presentation we will look at the work of various Franco-Manitoban poets to see how the theme of “Place and Replace” exists in their poetry. 
Jennifer Kelly
University of Alberta

Visible Minorities and Labour

Throughout much of Alberta's history, the labour movement has been hostile to new groups of immigrants and indifferent to Aboriginal peoples. In the period after 1962, as immigrants became increasingly likely to be non-white, and as many Aboriginal people moved from reserves to cities, the labour movement faced the challenge of confronting its own history of racism and the racism within the wider society. 

Emma LaRocque
University of Manitoba
For the Love of Place – Not Just Any Place – Selected Metis Writings
 
Everyone knows the Metis Nation of western Canada had the Red River.  That is, the Metis lived along the Red River, or lived in the Red River Valley.  Everyone knows (or should) that Riel defended Metis interests and died for the Metis cause.  And everyone knows the prairie Metis (or a handful of them) took a sort of Last Stand at Batoche, put up a good fight but lost.

And everyone knows the other Canadian story -  how the Coureru de Boisi, or the Voyageurs in the early Fur Trade times sang and joshed their way up and down the St. Lawrence, portaging their way into the interior.  Strapping jovial halfbreed men who seemed to be forever paddling.

In Norma Bailey’s Daughters of the Country Film series, the 3rd film, there is a scene where a Metis family is travelling by horse and wagon. It is sometimes in the Depression. It is somewhere in the Prairies.  Here the Metis are the prairie gypsies – apparently homeless and no specific place to go.

And where did Morag’s Metis lover in Margaret Laurence’s Diviners live? Where does he come from? Where does he go? Like an apparition, he fades in and out of Morag’s life.

Everyone knows the old Metis buffalo hunts and bluffs, or the old red river routes and the old wagon trails. Everyon knows the Metis fiddler. Or the Metis fighter.  And the Meris martyr. But who knows the people? Who knows how they felt or how they feel now about being replaced? And today – where are their places? What do they feel about these places? Or that one place?

In the words of Alberta Metis writer Marilyn Dumont: “Who knows what it’s like to leave, to give up a piece of land? If you do, it might haunt you forever, follow you  til you come back.” In a very short non-fiction piece called, “The Gift” Dumont writes about watching her father revisit and linger over a beloved spot of land he had long ago lost.

Lindy Ledohowski
St. Jerome’s University in the University of Waterloo
Little Ukraine on the Prairie:  The Role of Prairie Place and Space in Ukrainian Canadian Literature in English

“Ethnic patterns,” according to Wsevolod Isajiw, “even if completely torn out of their original social and cultural context, become symbols of one’s roots,” so that “through [an] ancestral time dimension one can, at least symbolically, experience belonging” (“Olga in Wonderland” 82).  His idea that belonging can be located in ethnic symbolism of the past only tells half the story; the other half belongs to space, particularly what Sneja Gunew refers to as “spatial entitlement” (Haunted Nation 97), or a sense of belonging to a particular place.  

Ethnic identity (or the experience of belonging) arising from a “home” precisely coded as Ukrainian-hyphen-Canadian often couples symbolic references to perogies, babas, folksongs, and big, Ukrainian weddings
 with a prairie landscape as a place of ethnic belonging.  Because Cold War Ukraine was a closed locale, one difficult, if not impossible, to visit,
 Ukrainian-Canadian writers began to take their images of Ukraine’s history, language, literature, and politics and write them on the Canadian prairie as a substitute for the absent/present “home-country.”  Douglas Porteous reminds us that “although a psychic space, home is usually identified with a particular physical space” (385), and for many Ukrainian-Canadians, a prairie landscape offers a place onto which they can project the “psychic space” of their ethnic “home.”  Rosemary Marangoly George tells us that “twentieth-century literature in English is not so concerned with drawing allegories of nation as with the search for viable homes for viable selves” (5), and while twentieth-century Ukrainian-Canadian literature may appear concerned with the Ukrainian nation,
 it actually searches for ways of making the Canadian prairie operate as a viable replacement “home” for Ukraine itself.  The literature signals a desire for a return to traditional concepts of “home” located in a specific place, rooted in land and matrilineal families.  


My paper analyzes how Ukrainian-Canadian literature writes “home” on the prairie, and the particular complications that arise from trying to infuse a particular place with ethnic and cultural resonances.  In recent years, scholars of Ukrainian-Canadian literature have identified “an entire genre of Ukrainian-Canadian pioneer stories” (Mycak 68) that are “historical narratives that sentimentalize or romanticize the bygone days of early immigration and settlement” (Grekul 116).  There are some simple features of this pioneering myth that critics have agreed upon:
  (1) “a realisation of the undeniable hardship that these pioneers endured”; (2) “an emphasis on hard work”; (3) “the specific characterization” of the “Ukrainian farmer [as] imbued with a certain nobility of character”; (4) characters who “are sanctified as forefathers engaged in a noble pursuit”; the (5) “reliance upon biographical material and alleged socio-historical truth”; and (6) “the overwhelming use of first person narration” (Mycak 51-52; 81).  I add to this list a seventh feature:  a focus on Ukraine and things Ukrainian in an attempt to graft a lost “home-country” on the Canadian prairie.  Each individual text that contributes to this genre may be interesting in its own right, but I contend that the sheer volume of texts, offering very slight variations on the prairie motif, suggests a persistent Ukrainian-Canadian investment in traditional models of place-based belonging in the specific context of the Canadian Prairie.
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Transcultural Space and Multi-linear Time:Travel Narratives of Canadian Low German Mennonite Emigrants, 1922 and 1948

Railways not only brought immigrants to western Canada, they also carried return migrants and emigrants from Canada.  This paper examines travel narratives arising from the migration of 8000 Low German Mennonites who left Manitoba and Saskatchewan for Mexico and Pararguay in the 1920s and the 2000 who left in the 1940s.  Those narratives not only report on how trains (some regular passenger lines others special charters)  took Mennonites from one country or region to another (literally from points in Prairie  Canada to the port cities of Montreal and New York for the voyage Buenos Aires and beyond, or through the American midwest to Chihuahua and Durango states in Mexico).  They also reveal how travel changed the Mennonites’ imagined, multi-spatial worlds and their view of time.  The paper focuses especially on time imperatives evident in the travelogues of these migrants.  The paper is informed by JacquesDerrida’s description of “the ‘present’within time” (Margins of Philosophy) as well as by E.P. Thompson’s demarcations between agrarian and industrial time (Past and Present, 1967], two cultures of time that appear not as sequential but as interwoven structures, moving from one to the other, and back to the former.  The travelogues to be examined for this paper are in the form of four memoirs, two by men and two by women, and in the form of several lengthy published letters in the Steinbach Post, a German language immigrant newspaper based in Manitoba.   The paper is part of a larger SSHRC-funded project titled, “Transnationalism and Canadian-descendent Mennonites in the Americas.” 

Heidi MacDonald

University of Lethbridge


Placing the Economic Crisis: How 1930s British Columbia Youth Diarists Connected Location and Time

Where one lived in the 1930s was one of the most significant determinants of how one experienced the Great Depression.  Even if one’s own family was spared from significant financial loss, if one lived in a community or region significantly affected by the Depression, as much of the Canadian West was, the economic crisis surely had an effect.  This was the case as much for youths as for adults.  In fact, historian of childhood, Harvey Graff, cites location as a key influence on the experience of growing up.  Graff explains the importance of examining “the interactions of dependency with the main influence of growing up: age, class, sex, race, ethnicity, location, and time.” (Graff, Conflicting Paths (1995), p. 7) This paper will highlight location, or place, in examining the 1930s diaries of three British Columbia youths.  Peter Stursburg (1913-), who was born in China and educated in England and Canada, began a long career as a journalist in 1934 at the Victoria Daily Times. Alex Myles Jardine (1914-2007) spent his early life in Victoria but was based out of Vancouver in the 1930s while he worked on cargo ships travelling between Canada’s west Coast and Asia.  Mona Morley (1916-96) was born and raised in Kamloops where she lived with her family before becoming a maid in 1938 and then attending Victoria College, starting in 1939. While the families of Stursberg and Jardine both suffered financial loss and uncertainty during the 1930s, Morley’s family seems relatively unaffected. All three diarists offer rich examples of how location affected their Depression-era experience, whether on board a ship with other men, taking advantage of urban dating opportunities while attending university, or being innocently infatuated with a schoolteacher in a small town.  

Alison Marshall
Brandon University

The Train and Chineseness on the Prairies: dwellings and crossings as builders, washers, cooks and dignitaries.

Attracted to Canada by the railway, many Chinese were the swingers of picks that built it, the cooks for its gangs, and later when it was completed the ones who opened cafes and laundries on its premises. They also erected Chinatowns near its station's borders. Sun Yatsen and other KMT (Zhongguo Guomindang) dignitaries were among those who shared first class cars to move back and forth across this nation. 

Examining the train as the site where Chinese have dwelled and on which they have travelled, this paper explores the meanings of Chineseness on the Canadian prairies ranging from "coolie," and "laundryman," to café owner, tobacco, confectionery, and meat salesman and finally gentry. In the process, it juxtaposes the public persona of the static, solitary, and lonely rural Chinese dweller with the private dynamic and well-connected transnational person who spent his life crossing borders.

Alan McCullough
Historical  Consultant
The Confrontations at the Rivière aux Ilets de Bois


In April, May and June of 1871 settlers from Ontario with links to the Red River Expeditionary Force staked claims to land along a river in south central Manitoba which they called the Boyne. These claims were resisted by the Metis of Manitoba who called the stream the Rivière aux Ilets de Bois; they had used the area on a seasonal basis for many years and they hoped to have it reserved as part of their land allotment under the Manitoba Act. The dispute over the land along the river exacerbated the already tense relations between the Metis and the new settlers in Manitoba and threatened to boil over into civil strife. In the end, the Metis abandoned their claims along the river and settled in a parish, St. Daniel, to the north of the river. The settlement on the Boyne River continued to attract settlers from Ontario and by 1881 was an overwhelmingly Protestant, Ontario derived, agricultural settlement.

In general, Canadian historians have accepted the view of Lieutenant Governor Archibald that the intransigence of the settlers was at the root of the problem. W.L. Morton wrote that the settlers had ignored signs of Metis occupation and had staked their own claims while the Metis were absent on the plains. (Manitoba a History, pp.153-154). G. Friesen described the renaming of the Rivière aux Ilets de Bois as the Boyne “as an illustration of the new cultural temper” in Manitoba.as mirroring the “new cultural temper” of Manitoba. (The Canadian Prairies: a History, p.203). The confrontations were representative of the change in Manitoba and are worthy of review.

While there is truth in Archibald’s view, this paper will suggest that, from the point of view of the participants in the Confrontations, the situation was more complicated and ambiguous. The Metis claim to the land along the river was more tenuous than some have assumed. The timing and content of several orders in council which were intended to govern the selection and acquisition of land in Manitoba put the apparent rights of various parties in conflict. Differing attitudes towards land and the means of acquiring land further complicated the situation. These complicating factors were made more difficult to solve by the intransigence of the settlers, the political situation in Manitoba, and the anxiety of the Metis to establish their claims before their political position deteriorated further. A one dimensional explanation of the confrontations does not do justice to the complex story of the confrontations at the Rivière aux Ilets de Bois.
Robert McDonald
University of British Columbia

Populism and the Clash of Modernities: Thinking Beyond the Prairies
In an essay published in 1985 political scientist David Elkins observed that “populist ideas about the goodness and wisdom of ordinary people” have been a characteristic part of British Columbia’s political culture.  Better known is writing about populism in the prairie west, especially that associated with agrarian politics up to and through the 1930s.  Yet the underlying similarity of the populist heritage of Canada’s two wests has remained unexplored.  This paper proposes a way to understand populism that is not geographically specific.  I start with the argument of Peter Wiles that populism is a “syndrome”, a cluster of characteristics the central premise of which is that “virtue resides in the simple people, who are the majority.”  I also agree with Margaret Canovan that “there is no one populism,” but that all forms of populism “without exception…are in one sense or another anti-elitist.”  I similarly agree with scholars who see modernism as a key part of any explanation of populism but depart from them in asserting that it was tension within the modernizing process that offers the key to understanding the syndrome of populism.  The argument goes as follows.  Modernity is not a single phenomenon, but rather a collection of characteristics that evolve over time.  The settlement west was born modern, yet continued to modernize.  Important elements of change included the emergence of organizational complexity, bureaucratization, and the professionalization of skill.  Crucially important was organizational scale.  A key part of being “modern” in the late nineteenth century was the broadly shared ideology of liberalism.  But liberalism also was not static, and was marked by a shift from nineteenth century liberalism, which ranged from an emphasis on the values of individualism and property ownership to that of radical values such as democracy and collectivity.  It was this modernity---the modernity of local, face-to-face communities, of a belief in the primacy of private ownership of small-scale land or business holdings, and of collectivist institutions such as cooperatives---that was challenged by changes in both modernity and liberalism  The latter, which  we know as “new liberalism,” and sometimes as democratic socialism, emphasized planning, deference to experts, and a more active state, and was a key instrument of the modernizing process.  Changes in the modernizing process and in the nature of liberalism challenged the world view of ordinary people, including both independent commodity producers on the prairies and voters in British Columbia who rejected conventional parties in the 1933 and 1952 provincial elections.  Whether it evolved into an organized movement or remained a less defined political impulse, populism was a response by ordinary people to broad structural change within society and is best understood across the Canadian west as the product of clashing modernities.
Marion McKay
University of Manitoba

‘Building for the Canada of Tomorrow’: Public Health Nursing in Manitoba, 1915-1922

In 1915, Manitoba’s disgraced Conservative party was swept out of power by a Liberal majority. By 1916, Premier T. C. Norris and his cabinet had ushered in an ambitious program of reform legislation, one which included a new Public Health Act. For the first time, the provincial Board of Health was empowered to employ public health nurses to reduce the appalling infant and maternal mortality rates reported in rural Manitoba and to prevent the spread of communicable diseases. Although this new policy was, on the face of it, intended to serve all rural residents, government documents and contemporaneous newspaper accounts make it clear that Manitoba’s new public health policy was, in the final analysis, part of a larger project of nation building. 

Using primary sources from the Manitoba Agricultural College, the provincial departments of Health and Education, and publications such as the Winnipeg Free Press and the Grain Growers Guide, this paper argues that the provision of public health nursing services in rural Manitoba was an integral part of other governmental initiatives intended to Canadianize Eastern European and other non-English speaking settlers. The ultimate goal was to create healthy productive farm families who would reject the subsistence farming practices of their homelands in favour of the commercial farming enterprises promoted by the Anglo-Celtic elite.
This paper will also examine the extent to which public health, education, and agricultural policies were frustrated by the nature of the land upon which immigrant farmers settled, the pattern of their settlements, and their strategic resistance to the Norris government’s political agenda.
Erin Millions
University of Manitoba
"Constructing ‘Britishness’ in the Canadian West: The Education of Fur Trade Children at Home and Abroad, 1830-1860"?
 This paper is a preliminary exploration of the role of mixed-race children in the construction and evolution of mid-nineteenth century Canadian fur trade society. Specifically, it will consider the role that the education of mixed-race children at home and abroad played in the evolving social structure of fur trade society, and the connections between their education and the construction and reinforcement of ‘whiteness’ and ‘Britishness’ in Rupert’s Land between 1830 and 1860. 
The paper has two goals. The first is to place the education of mixed-race children in mid-nineteenth century Rupert’s Land in a British colonial context. Scholars like Dhurba Ghosh and Elizabeth Buettner have shown that, in India, the education of both mixed-race and Anglo-Indian children contributed to delineating who was considered ‘British’ and who was not, and thereby influenced access to power and resources in the colony. Their studies also reveal that sending both Anglo and mixed-race children back to Britain to be educated was common practice for imperial families in India. For both of these reasons, the education of fur trade children needs to be considered within this imperial context.  The second goal is to offer a preliminary account of the children and fur trade families who will be the core of the larger study, and some initial observations on their education.
James Muir
University of Alberta

War and Cold War, 1940-1960

The focus here is on the changing character of social class discourse and practice in Alberta during and after the war. The class collaboration of the AFL in the Social Credit period before the alliance with the Industrial Federation of Labour of Alberta in 1956, the anti-labour atmosphere and legislation created by Social Credit and the post-Leduc oil boom, and the efforts of the labour movement to counter Socred antipathy to unions are all key here. The Cold War’s impact on trade union cohesion and trade union victories would be discussed. Successes in organizing petrochemical workers and municipal workers, among others, would be explored along with the reasons why oil drillers, oil suppliers, and other elements of the energy industry eluded unionism, and with what impact. The social history component here would be the changing character of the labour force in Alberta occupationally (death of the coal mines, for example), and in terms of gender, ethnicity, and race. The general message here would be that images of Alberta in this period that focus exclusively on the hegemony of Social Credit and Big Oil miss out the continuities with Alberta’s radical past even if worker radicalism was much weaker than it had been in earlier times. 
Mary Murphy
Montana State University

In Light of Gender: Geraldine Moodie’s Photographs of the West

This paper is part of a larger work applying gender analysis to the study of photography in western North America through comparative examinations of male and female photographers.  One case study explores the life and work of Geraldine Moodie—photographer, wife of a NWMP officer, mother, botanist—and George Comer—photographer, whaling captain and ethnographer.  Donny White’s valuable book, In Search of Geraldine Moodie, traces Moodie’s path through the Canadian West and North, raising a family, running photography studios, and painting and photographing Canadian wildflowers.  My study is concerned with how gender and authority shaped the work of these two figures, though in this conference paper, I will focus on Moodie.

Photohistorian Peter Palmquist has found thousands of women who worked sometimes only briefly, as professional photographers in the U.S. and Canadian West in the 19th and early 20th centuries.  Geraldine Moodie, was, however, one of the first women to take professional photographs in Alberta, Saskatchewan, and the eastern Arctic, and certainly one of the best traveled.  Even though many of her negatives were destroyed, her existing prints document a widely diverse portfolio of western life, landscape, and fauna.

Moodie, like many female photographers, took up photography to make money.  She brought to camera work the observational skills she had honed painting Canadian wildflowers and the fortitude she practiced on a Manitoba homestead and a succession of NWMP posts.  Botany was a “ladylike” science in the 19th century; painting watercolors an expected accomplishment of middle-class women.  But Moodie ventured into many areas not common to her gender.

How did her position as a woman, as the wife of a NWMP officer, as a member of the middle class with ties to an extensive and well-known Canadian family (granddaughter of Susanna Moodie and grandniece of Catherine Parr Traill), as a mother whose son married a native woman, affect her work?  Certainly she carried with her the authority of her class, and as she went from post to post, the attendant authority of her husband.  Even as an accomplished photographer, without her marital connection she would never have been permitted to accompany the government expedition to Hudson Bay in 1903; it is unlikely she would have been warmly received on NWMP posts, where some of her most interesting portraits were made.  Apparently a skilled needlewoman herself, she focused on documenting native women’s dress and extraordinary beadwork—creating what have become valuable ethnographic photographs.  She spent a great deal of time in the company of mixed blood peoples, and photographed them sympathetically--an attitude her husband reputedly did not share.  Even so, not all her native photographs suggest sympathy between photographer and subject, and it must be considered that at times the access she gained in her semi-official capacity may not have been welcomed by indigenous peoples.

Gender, class, race, personality—all came into play to produce Moodie’s vision of the Canadian West and North.  This paper explores that confluence through an examination of her life and photographs.
Amanda Nettelbeck 
University of Adelaide

Russell Smandych 
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 Commemorating Foundation: a comparative study of regional historical memory

This proposal springs from a larger collaborative international project inspired by current 'History Wars' debates in Canada and Australia about the nature of our colonial pasts. As the 'History wars' debates have shown, the ways in which our foundational histories are publicly remembered and commemorated continues to shape how we regard our national attributes and values in the present. In particular, we are concerned with how the role of Mounted Police, as the representatives of law and authority, have held significance in each nation's evolving stories of national foundation. In both Canada and Australia, the process of policing the frontier has largely been understood in terms of the provision of internal security rather than in terms of facilitating Aboriginal submission to the authority of colonial rule. In this regard, the foundational myths of both nations are built on a narrative of 'gentle' occupation. In Canada, this narrative is of course most clearly centred around the image of the North West Mounted Police. This narrative regards the arrival of the NWMP in the western territories as the moment at which over thirty thousand Indians, at war with one another and hostile to the white invasion, are transformed into a peaceful community.
 The impact of this distilled memory of the policing of the frontier on Canada’s national memory is demonstrated by the myriad ways in which the image of the mounted police has grown to become one of Canada’s most popular national symbols. The role of mounted police in securing the Australian frontier has a less powerful historical place in the national story, yet there remains a relatively unchallenged assumption that colonial police forces were the inevitable 'accompaniment of the transition to a stable social order'.
 As in Canada, the popular memory of the mounted police in Australia is of a force that administered the law and provided protection to Indigenous peoples against unscrupulous settlers.

In this collaborative paper, we will examine a number of regional forums such as museums and commemorative events for public historical rememberings of the foundation of British settlement in western Canada and south-central Australia. Our key question is how these regional stories of British settlement, and their attendant histories of Aboriginal dispossession, have been shaped and re-shaped up to the present time. We will argue that historical remembrances of western Canadian and south-central Australian foundation in some respects articulate with the national story of gentle occupation; yet in other, more regionally specific ways, they also demonstrate that the more fraught nature of the frontier, while remembered in partial terms, is not entirely forgotten.

� Caffyn Kelley, “Valentine’s Day Demonstration,” West Coast Line 53 41(1), 2007, 69.


� Roger I. Simon, “The Paradoxical Practice of Zakhor: Memories of ‘What Has Never Been My Fault or My Deed,’” Between Hope and Despair: Pedagogy and the Remembrance of Historical Trauma (Lantham: Rowman and Littlefield, 2000), 18.


� Citing the court majority in Murdoch v. Murdoch (1974) 41 D.L.R. (3d) 367 (SCC).


� See the postscript to Grekul’s Leaving Shadows in which she questions the many stock, folkloric symbols used to represent Ukrainian-Canadianness; and Klymasz’s review of the Ukrainian-Canadian issue of Prairie Fire in which he notes the emphasis on folkloric symbols such as the baba figure, Ukrainian dumplings (perogies), and Easter eggs (pysanky) (163).


� Vic Satzewich offers the clarification that “some leftists within the diaspora had direct contact with Ukraine and Ukrainians,” but maintains that “the vast majority of diaspora Ukrainians did not have the option of returning to Ukraine, even for holidays or short family visits” (201).


� Janice Kulyk Keefer, Lisa Grekul, and I have all made similar arguments about the role of Ukraine as a symbolic presence for Ukrainian-Canadian subjectivity.


� These were first identified by Mycak (51-53).  Grekul adopts them in her analysis of Ukrainian Canadianness moving from “multicultural” to “transcultural” contexts (Leaving 116-117).





� Daniel Francis, National Dreams: Myth, Memory and Canadian History, Vancouver: Arsenal Pulp Press, 1997, p64.


� Mark Finnane, Police and government: Histories of policing in Australia. Melbourne: Oxford University Press, 1994, p4-5.
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A Field of Dreams: The Problems and Prospects for Contemporary First Nations Agriculture in Manitoba 


Historical developments in First Nation agriculture provide an essential element in understanding the current state of the industry in First Nation communities. Historically, a number of difficulties have contributed to problems in the development of Aboriginal agricultural endeavors. Equally important is a comprehensive understanding of specific contemporary policies and programs undertaken by governments to assist First Nation farmers.  One of those programs, and one of the principle subjects of this study, is the Manitoba Indian Agricultural Program (MIAP), which operated from 1975 to 1993. 


MIAP represents a key component in the history of First Nation agriculture. An investigation into MIAP is necessary in order to ascertain the contemporary problems and prospects of First Nations agriculture in general. Therefore, a brief history of MIAP, is undertaken in order to situate the program within Canadian First Nation policy. In addition, the implications of the demise of MIAP are discussed, as are the programs problems and accomplishments. 


Findings suggest that MIAP’s problems mostly originated from a failed government policy, which included a lack of commitment for adequate funding, long term programming, farmer education and advisory services as well as a lack of accountability and sufficient checks and balances within MIAP’s Board of Directors. MIAP’s other problems originated from a lack of commitment from First Nations governments and organizations, particularly in the support of First Nations agriculture and the settlement of land tenure issues.


However, MIAP did have a number of successes as well. Chief among those successes is the high level of achievement made by First Nations farmers during the MIAP period when compared to the situation that existed prior or after MIAP. There were more farmers producing more produce from more land and receiving more income from farming than at present. MIAP farmers also were able to spread the awareness of the potential for farming to other prospective farmers, and thus, acted as role models for the entire agricultural industry on First Nation communities. Most importantly, however, is the fact that the MIAP experience can be used to develop a blueprint for any future agricultural policies in First Nations communities. 


Despite the problems and successes experienced by MIAP, the situation of contemporary First Nations farmers has deteriorated and is certainly worse than during the MIAP period. Reasons for this deterioration include the lack of weaknesses in post-MIAP programs, most notably the Canadian Aboriginal Economic Development Strategy (CAEDS), and lack of any clear agricultural policies from either government of First Nation organizations. 


Further insights and implications concerning the demise of MIAP are discussed in order to outline the present strengths, weaknesses, and future opportunities for First Nation agriculture. Recommendations on government policies are also discussed in order to highlight possible future First Nation economic development initiatives designed for creating a viable First Nations agricultural sector in Manitoba
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The Relevance of Place: Where are you From, and Where are you Now?


Do Canadians who were born in one province but reside in another province view questions of provincial, regional and Canadian identity differently than respondents who reside in their province of birth?   Data collected in the Canadians and Their Pasts Survey allows for a preliminary investigation of this question.  In general, interprovincial migrants have more interest in Canadian history, engage with the past more often, and assign a greater importance to the past of Canada than do other Canadians.  In addition, Canadians who were born in one province but reside in another profess greater allegiance to the nation and less to the province in which they were born than do those residents who continue to reside in the province of their birth.  Our results suggest that place of residence matters to identity differently for those Canadians who reside in multiple provinces than those who live their life in a single province.  
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 “Miriam Toews’s Topography of the Void in A Complicated Kindness (2004)”


Although Miriam Toews’s novels have garnered plaudits from prize committees all over North America, very little scholarly attention so far has been paid to the aesthetic and political dimensions of her writing. Her novels, however, engage in thought-provoking ways with the Prairie novelistic tradition and the contrasting strategies realism and postmodernism have elaborated to turn indifferent space into inhabitable place. Of particular interest is Toews’s innovative handling of the topos of the void in A Complicated Kindness (2004) where the motif does not function as an emptiness to be made resonant with voice, thereby disengaging itself from the model set out in Rudy Wiebe’s novels and essays. Likewise, Toews’s novel moves away from the absences constitutive of out West eccentricity in the Kroetschean paradigm, or the writing it has inspired—Aritha van Herk’s feminist fiction here comes to mind. Neither vacuum wanting to be filled nor lacuna waiting to be delineated, the void in A Complicated Kindness registers prominently as the variable intervals separating a Mennonite village in rural Manitoba from the rest of the North-American continent and the wide world beyond. Aiming her narrator’s wry humor at the “unique apartness” of the Mennonite community, Toews uses the incongruous as a discursive weapon to instill a sense of solidarity with the displaced and the marginal. In this respect, Miriam Toews’s writing is fully resonant with the anxieties of a national culture that endeavors to conjugate within the same space the claims of its minorities with the ethical aspirations of an increasingly diverse majority.
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The Ruins at Pigeon Lake:  Transatlantic Methodism, Ojibwa Nationalism and the Failure of Evangelical Humanism in the Nineteenth Century


 In the 1820s and 1830s an Ojibwa intelligentsia, which included such celebrated luminaries as Peter Jones and George Copway, mobilized the ideology and the social networks of transatlantic Evangelism to mount a vigorous challenge to the growth of settler colonialism on both sides of the border.  By the late 1840s the founding members of this intelligentsia had been disappointed and disillusioned by their metropolitan allies, but a handful of their followers made their way westward as the missionaries of Canadian Methodism.  
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'Outside I like to rule': Sir Sam Steele and Imperial Masculinity in Late-Nineteenth-Century Western Canada


The intimate connection between imperialism and gender has long been examined by gender and colonial scholars alike.  Western Canadian historians particularly have begun to examine the integration between colonialism in the West and changing notions of gender and sexuality.  This paper examines the career and relationships of Sir Samuel B. Steele, renowned member of the North West Mounted Police (NWMP), to access his expressions of imperial masculinity in western Canada.  His life and career offer a unique opportunity to examine the gendered workings of imperialism in Western Canada.  Through Steele’s career and personal relationships, I argue that his understanding of western Canadian imperialism influenced his definitions of masculinity, and provided him the opportunity to express that masculinity in response to the specific circumstances of western Canada.


In order to access notions of imperial masculinity in western Canada, I focus on three major aspects of imperialism in the West.  First, I examine notions of settling the West, particularly in terms of the Expansionist Movement.  Second, I address Canadian notions of militarism and its connection to the Empire as a venue for expressing a militaristic masculinity.  Lastly, I look at the understandings of the physical geography which allowed for Steele's conceptualization of an imperial masculinity in terms of the prairie landscape.


This study comes out of my research at the University of Alberta.  The newly acquired 'Sir Sam Steele Collection' provided the primary material required to examine these issues.  Specifically, I look at letters written between Steele and his finacee Marie from 1888 to 1890.  These letters speak to Steele's understanding of his imperial identity within western Canada and how these understandings allowed him to express his masculinity.  Because these letters were intimate courtship letters, they provide insight into Steele's personal perspectives that cannot be found in his more public writings as well as give insight into how Steele wished to establish aspects of his identity early in his marital relationship.


Steele provides a particularly interesting case study to examine issues of identity in an imperial context since he was born in Canada , spent most of his life and career in service to it and had an identity firmly rooted within it.  He was also, however, a very strong and active subject of the British Empire.  Taken in this broader context, his services to Canada were also service to the Empire.  Therefore my study combines Steele’s already important militaristic experiences with an examination of how two fundamental factors, empire and masculinity, informed and affected each other, as a citizen of Canada and a member of the empire.  This paper is an important contribution to the literature on imperialism and gender in western Canada and represents a significant insight in to the life of a vital an relatively unknown Canadian icon.











Julia Petry�University of Trier��‘In These Cold Arenas’�: Home and Loss in Contemporary Prairie Poetry by Two Women Writers


The theme of space – including place, location, landscape and geography in their multiple facets – has become a quintessential element in the study of Canadian prose and poetry alike.  Much attention has been paid to a wide variety of texts in Canadian prairie literature, among them works by Sinclair Ross, W.O. Mitchell and Robert Kroetsch, which have consolidated the significance of place, namely the home-place, as a means to define, build and shape identity.  But beside these most famous and well-analyzed novels and poems, there exist other texts from the Canadian prairies which appear not to have received the attention they deserve, even though the notion of the home-place as determinant of identity is crucial to them as well.  Among those texts – all written by women – is the long poem Grasshopper by Helen Hawley (1984, Saskatchewan) and Jan Horner’s poetry collection Elizabeth Went West from 1998 (Manitoba).


This paper has two objectives: The subordinate goal is to illustrate how well these texts complement the established canon of prairie literature concerned with the topic of place.  However, the more important aim is to argue that despite their clear differences in setting, style and voicing, the two prairie writers’ perspectives on place in the sense of home are quite similar to each other: The distinct connection between home, loss and/or death is central to all the poems.  Losses are either perceived as the causes of or the result for the speakers’ obvious distance to the once familiar Canadian “birth-place” (Hawley, 202).  Distance is established mentally, as in the case of Horner’s speakers, who feel the death of home basically through the loss of the mother, friends or other relatives.  In contrast to this slow and fairly undramatic, but disturbingly personal, inner process, the character of Hawley’s poem is aghast at the outward (physical) decay of a once familiar prairie region.  The poets employ the same method of illustrating their characters’ particular circumstances: They replace the actual prairie landscape – urban or rural – with new settings, either surrealy exotic or dramatically post-apocalyptic.  Finding themselves in these new environments, the speakers not only become united in their lamentation, but also share the will and the power to confront their grief, investigate the past and their present locations and finally take an active part in redefining and re-establishing their respective ideals of a homeplace firmly rooted in the Canadian prairies.
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John Pollard�Institute for Social Research, York University��Canadians and Their Pasts: Conducting a National Survey


 This presentation will briefly describe the evolution of the Canadians and Their Pasts project from its earliest conceptual stages, through data collection and analysis, to its current stage of reporting and publication.  The focus will be on the research methodology that was used, including the initial overall study design, the design of the main sample and smaller sub-samples, cognitive testing and pretesting the questionnaire, conducting the interviews, and recording and transcribing open-ended responses.  Challenges and lessons learned in carrying out this large-scale national telephone survey will be shared as well as several key study findings
























































Mel Prewitt�University of Iowa��Rural Education in the American West��During the twentieth century, the rural education faced numerous challenges in the North American west.  Outside of the control of education, there were world wars, localized economic recessions resulting from climate and changing commodity prices, the Great Depression, depopulation, the Baby Boom and the following bust.  Within the education “industry,” the century witnessed an evolving teaching philosophy, mounting demands by industry and agriculture, searches for efficiency, and increased levels of professional hierarchy within government and in expanding school systems.


Rural parents and ratepayers were often reluctant to surrender any measure of their control over district and local schools.  The imposition of economic and legislative forces gradually forced the closure of one-room country schools and also many of the early high schools.  Availability of dependable transportation allowed a smaller number of school buildings and presumably greater efficiency and educational opportunities by mid-century.  For many, the costs to the neighborhood and the small towns for these social and community centers were too great for the gains claimed.  Efforts by the new educational professionals may be seen as means for their expansion of their own interests and creation of jobs for their disciples.  It seemed apparent to much of the rural population that provincial and state lawmakers were tilting the playing field in favor of the interests of larger towns and cities.


The establishment of a large consolidated high school could have the same positive result for a town in the middle twentieth century that the arrival of a railroad had in earlier years.  The high school was often the center and the pride of the community and the loss of this institution often hastened the demise of those towns which failed to win the contest and lost this sense of “place.”  The western small-town school, as described by Wallace Stegner in Wolf Willow, “was from the beginning a stabilizing and traditional element in the town’s life.”
































Sharon Reilly�The Manitoba Museum


Winnipeg’s Victoria Park: Contested Terrain


This presentation will begin with a brief history of Winnipeg's Victoria Park, and its place in the history of the 1919 Winnipeg General Strike. As the surrounding area became more and more "industrialized" during the following decades, Victoria Park found itself part of the non-residential inner-city, and not desirable for any sort of preservation. Since the late 1980s, however, efforts have been made to rejuvenate the surrounding area and concerned citizens have produced proposals for the historic park to be restored and designated as a heritage site. 


Ms Reilly, who has been an active participant in the effort to preserve Victoria Park both physically and in Winnipeg's historical "memory," will discuss the proposals that were put forward, the responses to those proposals, and the "contest" for Victoria Park as it stands today.





















































Margaret Robbins�University of Victoria��“Centre From Which Underground Passages Radiate”: Understanding Mystical Tunnels in a Stó:lō Spiritual Geography


Engaging with the mystical tunnel stories of the Stó:lō, Margaret Robbins’ analyses their place within the storied spiritual landscape of the Fraser Valley. Her paper examines the concurrent role of tunnel stories in the literary and geographical world of the Stó:lō  and the individual and collective connections to place that they inspire. Stories exist throughout S’olh Téméxw, the traditional territory of the Stó:lō people in Lower Fraser Valley of British Columbia, of subterranean tunnels connecting disparate locations. These stories, recounted in archival records and by contemporary Stó:lō community members, provide a gateway into Stó:lō spiritual connections to place. Through the tunnels, this paper explores the complexities of a subterraneous spiritual geography – what is significant about the tunnel stories and what they can say about the way that Stó:lō people relate to their environment and how that relationship, or the stories told about it, have evolved over time. Additionally, To the tunnels and the metaphysical landscape they are a part of affect the way people may understand their spatial relationship to one another, to the landscape, and to the sacred places throughout S’olh Téméxw (Stó:lō territory). Central to this paper is ideas of imagining, and re-imagining space at the intersection of physical location and narrative, as this paper deals with the concept of physically situating stories within significant landscapes.






































Beverly A. Sandalack�University of Calgary��Prairie Towns: a Continuity of Process and Form


Over the past several decades, the determinants that shaped prairie settlement at the turn of the century, such as the need for regularly spaced grain handling and service centres, have changed. Many towns have failed, but in the towns that persist, the practicality, expediency and distinctiveness of the early morphologies have given way to town planning practices and urban forms that raise concerns about sense of place and urban quality. ��Canadian prairie towns evolved over a short period of time in response to specific needs and as a manifestation of an anticipated future. They were originally very similar in form and function, however a shift in transportation emphasis from rail to highway, along with economic and cultural change with related innovations in planning and design practice, have produced new typologies. This has often resulted in what is often perceived to be a loss of historical continuity and a loss of identity in the towns, together with a decline in some towns’ ability to support certain cultural values and social processes. Economic development and tourism promotion frequently only consider the historic mainstreet, and most approaches to planning and design do not consider the town as a whole and within an evolutionary perspective. Well-meaning planning and development approaches seem to have resulted in themed environments rather than real places, but what would the alternatives be? This paper reviews some of the changes in morphology and spatial structure of prairie towns, and makes recommendations for future planning. It includes a discussion of changes in ideas of place on the prairies, and reviews several missed opportunities for celebration of place and acknowledgement of contemporary conditions.



































R.W. Sandwell�University of Toronto��Household Power: Notes Toward a Social History of Fossil Fuels and Hydro-Electricity in Western Canadian Homes, 1900-1950 


 In the early twenty-first century, as people around the world take in the unwelcome news from scientists about both the un-sustainability of fossil fuel use, and the surprisingly virulent impact that large-scale burning of these fuels is having on the global environment, we are being reminded on a daily basis of the deep connections between our everyday lives, the energy systems that provide us with heat, light, power, water, waste disposal and food, and the social and material environments within which we live. This paper is based on my current SSHRC-funded research that begins by documenting as closely as possible the extent, the nature, and the rapidity of change as Canadian households shifted from their age-old reliance on sources of heat, light and energy usually gathered or found in the immediate local environment to those fuelled mainly by gas, coal, oil, or electricity brought from afar through centralized systems of distribution. ��While my larger research project goes on to explore, at various scales of analysis, the causes for and responses to household changes in power consumption across the country, this paper will draw from my ongoing research in British Columbia, Alberta, Saskatchewan and Manitoba. Using aggregate census data, oral histories, wholesale and retail catalogues, and records from utility companies, I will first document and then attempt to explain the very slow adoption of hydro-electricity and fossil fuels into Western Canadian homes, with a particular emphasis on the “alternative” energies that accompanied the very slow adoption of electricity in rural homes, and the very limited use of electricity in urban homes in different regions (prairie and forest) of western Canadians before 1950. The paper will conclude with a reflection on the changes in the environment, the household, the Western economy and women’s lives that accompanied the shift from reliance on relatively inefficient and labour-intensive power sources gleaned by households from local environments to more potent ones automatically delivered from afar.





























Heather Stanley �University of Saskatchewan


“The best prophylaxis is a well-balanced sex life…”: Discourses of Married Sexuality During the Baby Boom (1946-1966)


The 1950s evokes clear mental images – June Cleaver, McCarthyism, the great “kitchen debate” between Nixon and Khrushchev. Yet, these images are all American. Though they no doubt influenced the Canadian experience of the fifties and the early sixties, authors such as Valerie J. Korinek and Gary Kinsman have demonstrated that Canada had its own experiences and icons that that were, in many ways, fundamentally different than Americans’. My work, which examines the experiences of women’s married sexuality, contributes to this growing understanding of the Canadian experience during the fifties and sixties and, in the face of an often Toronto-centric gender historiography attempts to situate that history firmly in the Canadian West. My presentation will focus on one aspect of this larger research by centring on three main discourses which shaped married sexuality during this time. I will be also be highlighting those discourses that speak most clearly to a Western Canadian experience.


In the wake of World War II medicine and medical experts enjoyed a period of unmatched public confidence. Indeed, in an increasingly secular world, marital difficulties were just as, if not more, likely to be brought to a doctor or psychiatrist than to a priest or pastor. The first part of my presentation will examine the discourses about married sexuality that the medical, and the related psychiatric/psychological, professions created and how, especially in the prairies, married sexuality and the morality that surrounded it became an area that blurred the boundaries between science and religion. In the second part of my paper I will examine the discourse coming from the women themselves as well as popular discourse found in magazines such as Chatelaine to discover what continuities and contradictions can be found between personal, popular and professional discourses and to investigate the dialogical relationships between them.


Throughout my presentation I will pay close attention to the importance of place and to what degree the experiences of women, doctors and mental health professionals were specific to Western Canada. Further, I will examine how the Western experience was shaped and influenced by the rest of Canada, the United States and the United Kingdom, the latter with whom the medical community maintained close ties. Thus, my presentation will contribute to the growing gender historiography which focuses on the West and yet still acknowledges and utilizes an often Eastern Canadian-centered gender historiography.























Eric Strikwerda�Athabasca University


War, Recession, Roar and Depression


This would cover the period from 1914 to 1939, a period during which the Alberta economy largely stagnated and struggles over the distribution of wealth became intense. The spread of unionism during the war, the employer counter-attack after the war, and the growth in militancy of the unemployed during the Great Depression would be one focus within this discussion of a growing class divide. Another would be the growth of labour politics, particularly the Canadian Labour Party, and the AFL’s role. Radical challenges to the traditional unions, first the OBU and then the CP-WUL, would be yet another. The increasing gender and race stratification of employment in Alberta would be explored as part of this discussion. 
























































E. Leigh Syms�Manitoba Museum


Susan Beckwith�Manitoba Museum��Plant Cultivation Among First Nations in Manitoba Before the Fur Trade


Traditional non-industrial cultivation, the type of cultivation that is still used in much of the world and which was the only type of cultivation throughout the vast history of the world, involves any nurturing of any plants in many different ways.  In North America, traditional cultivation led to the domestication of a wide variety of plants and the production of food surpluses that supported states and empires such as the Aztec and the Inkas. This was accomplished with simple tools and no draft animals. It did involve deep spiritual commitment to the plants and very wise understanding of the plants.


In Manitoba, there were three main areas of probable cultivation: the planting and nurturing of domesticated plants such as corn and beans in the grasslands of southwestern and southeastern Manitoba and the planting and nurturing of Native rice in the rivers and lakes area of southeastern Manitoba, and growing of corn and beans in the Boreal Forests. Recent scientific techniques have helped to discover that traditional cultivation has taken place over a much larger area and a much longer time period than had been considered previously.


�In the grasslands of southern and central Manitoba, archaeological work has yielded evidence of cultivation and storage of corn at the Kenosewun Site at Lockport. In the mid 1980s, storage pits, corn kernels and cupules, and hoes made from bison scapula, dating to the early 1400s, revealed rich evidence of early farming activities by First Nations.


�In southwestern Manitoba, research in the Melita area and Lauder Sandhills have yielded evidence of several Precontact (pre-European) First Nations groups who lived in the area and consumed corn and beans. This evidence comes from new scientific techniques that reveal microscopic knowledge that is invisible to the eye. Several groups occupied the area during the period C.E. 1200-1600. Each group left a distinctly different record, identifiable in part by the diverse range of pottery that they made and left behind. At least one group came from the east and was probably ancestors of the Anishinaabe. At least one or more groups were ancestors of the Nakota (Assiniboins) who occupied the area during the early fur trade era.�Fragments of sherds from broken pots were studied and the interior food encrustations were analyzed microscopically. Most samples of food encrustations yielded microscopic evidence of corn starch grains and phytoliths (small silica particles from plants that are species specific). Some also yielded evidence of beans. Three flat grinding stones produced large amounts of corn starch granules and phytoliths. A number of soil samples from camp site areas yielded similar evidence. Traditional Native corn, and to a lesser degree beans, were clearly important food sources and were being cooked at many meals.


�Other evidence of cultivation were the deep storage pit dug at the Snyder 2 site south of Melita and dating ca. C.E. 1400-1600, grinding stones from a couple of sites with evidence of corn being ground on them, a couple of bone hoe blades, and a number of stone hoes. Although the evidence of cultivation is not as abundant as the recoveries from the Kenosewun Site or from the sites of the Mandan and Hidatsa farming-hunter villagers along the Missouri River to the south, it seems that given these tools and the frequent consumption of corn and beans, the local populations cultivated crops that they brought with them when they moved into the area or traded for the materials with the villagers to the south.


�In southeastern Manitoba, the Anishinaabe have a long tradition of cultivating the local Native “wild” rice. They traditionally sowed it, weeded it, transplanted it across rivers and lakes, one technique being by seed-laden mud balls, and modifying the stands to enhance productivity. We have no evidence of how far back in time these practices were carried on but we have archaeological evidence that the local Native rice was being used for at least 2,000 years, so it is likely that it was subjected to these cultivation techniques for much of this time.


�One surprising discovery was the recovery of evidence of corn on the encrustation of a Laurel type sherd dating about 1500 yeas ago from The Pas in northern Manitoba. It is assumed that this northern example represents trade.


�Numerous First Nations of Manitoba were involved in plant cultivation for 100s of years before the arrival of Europeans and many continued on into the fur trade era and some, such as Sioux Valley, continue to plant traditional corn. It is ironic that Indian Affairs was at one time determined to teach farming to peoples who were familiar with the cultivation practices of their farming neighbors to the south and had at times tried it themselves.






































Elspeth Tulloch�Université Laval


Mapping Out the Cultural Presence of Francophones in the West through NFB Film Adaptations��Through documentaries, animations, and live-action dramas the National Film Board of Canada (NFB) has been mapping out a cinematic version of Canada as the NFB pursues its evolving mandates related to the telling of Canada to Canadians. One way it has mediated the laying claim to cultural space has been through the reworking of diverse literary works for cinematic adaptation. In the 1970s and 1980s, after long years of neglect, a small surge of dramatic interest in the Francophone presence in the West was manifested by adapting and even inventing new versions of texts either by, about, or inspired by two iconic Francophone figures: Louis Riel and Gabrielle Roy. This paper will examine how the Francophone presence in the Prairie Provinces has been articulated through the adaptation or re-imagining of these source texts and how the films alternatively perpetuate or contest the claims of each iconic figure to cultural, if not national, place. 





















































Gene Walz�University of Manitoba


Selling the Place: Manitoba on  Film From 1898 to 1939


Manitoba was quick to get on the filmmaking bandwagon in the late nineteenth century; in act, the first resident Canadian to make films made them in western Manitoba. The filmmaker was James Freer, and his films would simply be called “home movies” were they not used by the Canadian Pacific Railway and the Canadian government to promote the province to moviegoers in England and elsewhere. Although they were simple two-minute  “realities”, in the style of the day, they would now be classified as promotional films, even propaganda. They set the stage for much of the filmmaking that took place in the province during the next seventy years. 


Without a specific government department to subsidize, encourage or coordinate filmmaking in the province (unlike, for instance Ontario and British Columbia), Manitoba filmmakers had to be much more resourceful. They were one-person operations, selling themselves and their medium, bidding on projects, scrambling for funds, rigging up their own improvised equipment, and doing everything in the creation of the films from camera-work and developing to editing, costuming, set design and music. The most successful of them, James Freer, Angelo Accetti, Ken Davey, and Francis J.S.Holmes , were blue-collar entrepreneurs who promoted the entrepreneurship of their fellow Manitobans and the province in general. This place was presented as a place not unlike other modern, progressive places. The farms provided abundance, the city of Winnipeg was bustling, the industries were cutting edge, the scenery was picturesque, and the people were friendly.


The major fiction feature film of early Winnipeg, God’s Crucible, made in 1920 and based on Ralph Connor’s novel The Foreigner, was financed and advertised with the same objectives as the “documentaries.” It promoted the virtues of the city and province. It became a sort of Chamber of Commerce project aimed at showing what a great place this place was to live. A wide variety of locations were chosen, and the story underlined the moral and social values embodied by these places.


The emphasis changed when the National Film Board came to make films in the province in 1940, but that organization too was in the business of propaganda – but with a slightly different focus.


This presentation will examine the role of these "ephemeral" films and the place of propaganda or promotional films in Manitoba's film history. It will be accompanied by clips from the earliest existing films from Manitoba.




















R. Connie Wawruck-Hemmett� Independent Historian


The Market Square Riot


During the mid-1930s, two groups from opposite ends of the political spectrum, the communists and the fascists, each claimed the Square behind City Hall as their own space to meet and to be seen. In June, 1934, the "contest" for Market Square came to a head when the two groups med in a short but bloody battle, which was discussed in the various newspapers of the time, and which has been evaluated in memoirs produced by both participants and non-participants. 


 Most of the published accounts of the Market Square Riot describe what would appear to be very different events. This presentation seeks to come to a better understanding of the riot by comparing how it was reported, not only in the establishment press, but also in socio-political and ethnic newspapers of the time. Autobiographical literature and—hopefully—personal recollections will also play a part in finding the "real" Market Square Riot. This paper is part of a larger research project which deals with the Canadian National Party and the fascist movement in Winnipeg during the 1930s.


















































Jared J. Wesley�University of Manitoba


Defining Prairie Politics: (Counter)Cultures in Alberta, Saskatchewan, and Manitoba


When it comes to their political cultures, residents of the Canadian Prairies have long�lived in remarkably separate political worlds. For much of the past century, Alberta has been�considered the bastion of Canadian conservatism. To the east, Saskatchewan is widely�viewed as the cradle of Canadian social democracy, and Manitoba, home to the country’s�most temperate political climate. Perceptions of these distinctions have persisted for over a�century, despite decades of social, economic, and political change. The question is how.�For, by most accounts, the three Prairie Provinces should not be that different.�Random lines of latitude were chosen to divide them, making each province an entirely�territorial and political creation. Across their borders, Alberta, Saskatchewan and Manitoba�rest on broadly similar geographical, social, economic, and institutional foundations.�Stretching from Ontario’s Canadian Shield in the east to the Rocky Mountains in the west, the�economies of all three provinces are grounded firmly in export‐based natural resource�industries and, most recently, a burgeoning tertiary sector. Moreover, throughout most of�their history, the three political systems have rested on common federal, Westminster�parliamentary institutions, and similar, plurality‐based electoral systems. The political�diversity found on the Canadian Prairies is vexing, considering these many parallels. Its�persistence is equally puzzling. Advances in technology suggest most communication or�transportation barriers were lowered long ago. Migration has been made easier not only�through enhanced air and ground travel, moreover, but through improvements to labour�market mobility. All the while, the three provinces continue to draw newcomers from�throughout Canada and across the globe. Ultimately, the three cultures are not as isolated, or�insulated, as they once may have been.��This is the paradox on the Prairies, to which the proposed paper is addressed.�Considering they were divided rather arbitrarily just over a century ago, and considering they�share so many other socio‐economic and institutional features in common, how could�Manitoba, Saskatchewan and Alberta develop into three such different political worlds?�The paper will consider three factors – socialization, institutionalization, and political�party rhetoric – as core to understanding the persistence of the three prairie political�cultures. The paper will also address the normative implications of these findings.


Specifically, how do these dominant political cultures serve to suppress certain�countercultures – like the “left” in Alberta, the “right” in Saskatchewan, and the “ideological”�in Manitoba – all of which are excluded from the mainstream political discourse in each�province. The paper concludes with a discussion of the prospects for political change in the�region. Considering they have survived over a century of dramatic political, social, and�economic transformation, how likely are these three cultures to thrive in the future?

















